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" THE RESOLUTION OF COGNITIVE DISSONANCE:
A STUDY OF CATHOLIC PENTECOSTALS

Introduction

The following work has both a general and a specific
focus, In genefal, an effort has beep‘méde'to examine
Penteéostaliém as a éqcia1 movement ‘in the United States.
Chapter I is devoted to this first concern, The history.
and development of‘tﬁe Pentecostal movement is discussed
in detail to provide a perspective in whicheto.lopatébthe'
current Pentecostal thrust.v Chapter I attempts to answer
~the question: What is +the reiationship between Classical
tPentecostalism and the Pentecostalism of'the‘l970's?

The‘remaining.chapters.oi this work deéi}specifically
with a Subéet of people in the contempqrary Peﬁtecdstal
movement, Roman Catholic Pentecostais;” Although'it is iny
'fecehtly that some Catholics have identified themselves with
the Pentecostal movement, their affiliation has had an-impact
on the traditional Catholip church and on Pentec@stalism as:
well. Research was conducted in order to gain some insight
into the relationship between Pentecostalism and Catho1icism.
‘Chapter 1T thrbggh Chapter V report the research‘Which was
.conducted-to empiricallyvtest some hypotheseé regarding
‘certain aspects of'Cétholic'involvement within the context'

of Pentecostalism;



CHAPTER I

THE HISTORY AND DEVELOPMENT OF
PENTECOSTALISM IN THE UNITED STATES

Early Pentecostaliasm

”Pentecostalism is a rapidly growing religious movement
in our society today. 1In order_to help éxplain thiS<growth'
it is necessary to define'the parameters of Pentecostalism
and then trace the development of Pentecostalism in the -
United States.

Historically, Pentecost was a'Jewish.hOIYday which
éame fifty days after the Passover cere@ony. (Leviticus
23:16‘describes‘this‘hdlyday;) Seven weéks‘after the death
of Jesus;fbn_the.féast‘of Pentecost, the disciples of.Jesﬁsa

1

were all gathered together in a room in Jerusalem. Acts

2: 2-4 describes What~happened to the disciples on that
day#k |

‘Suddenly there was a sound like the roaring
of a mighty windstorm in the skies above them
and it filled the house where they were meeting.
Then, what looked like flames or tongues of"
fire appeared and settled on their heads. And
everyone present was filled with the Holy Spirit
and began speaking in languages they didn't know,
for the Holy Spirit gave them this ability.
(Living New Testament)

1The Bible does not state whether the disciples were
gathered together to celebrate Pentecost or were together
in an upper room hiding from'officials.
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Frdm‘thét day on, in the Christian church; Pentecost:
took on a new meanihg;‘the déyiwés’now set aside to ceiebraté‘
the coming_of the Holy‘Spirit’s power to followers of

Christ.  For approximafelyll900‘years, Pentecost has remained

on the Church calendar as a day to commemofate this e_vent,2

Around the turn of the twentieth cénfury in the Unitead
Statés, the events of Pentecost méntionéd in the New Testa-
ment began to take on a new ﬁéanihg for some Chriéfians;
Much feligion af'th;s tim§ wa$‘characterizéd by a revivall
sﬁirit.t At their frpntier camp ﬁeétihgs, circﬁit riding 
preachers strOVe.to put.embtion into religion.

The great American churches gradually dis-
continued the old-time revivalism. But there
remained a religious mass-mentality that may
well be connected with the advance of the
Pentecostal movement.

Revivalism is emotional.  The more primitive
and emotional the preaching directed towards
the mass, the more successful were the results....
‘This type of Christianity was particularly
successful in the southern and western states _
where the Pentecostal Movement reaped its richest

. harvest.,...This active, emotional revivalist:
Christianity very much favored the rise and the
growth of the Fentecostal Novement
(Bloch-Hoell, 1964: 7)

One aqpect of this fronfler rellglon was an empha81s on a

second experlence WhlPh followed some time after conver31on,

2Cathollcs, Luthezans ‘and Fplscopallane do hold ‘that the
conflrmatlon ceremony 1q in some way a re-= enaotmenf of the
first Pentecost
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‘a dateable séfarate expefience_balled a "second work of
grace", "second blessing", or "sanctification". Regard-
less of the;name used,nthe.cbmmon.factor:in these events
'was some type pf'eﬁcounter with the Holy‘Spirit.j
‘Charles F. Parham, a Methodist minister in Topeka,

Kansas was aware that pedple who'experienced this "second
blessing"‘feit a surge of power in thgir}Christianity. wWhen
- asked hontheynknew thétithey had receiv§d the Holy Spirit,
they could not come up with a response which satisfied'
Parham. R

| In an effprt»tolanswer his own queStions anq_improve-his
'minisfry, Parham dééided:to'open-a'Bible s¢hool for students.
who were interested in joining with him to searéh thé“scrip—
tures for more information regarding the infilling of thé
~Holy Spirit. \Forty_students‘met with Parham'éhdfjoined‘him
in this §uest. Studying the book of fhe Acts of the Apostles
independently,~the students arrived at the conclusion that
there Qere common factors in the five descriptions of the
‘Baptism of the Holy Spirit mentioned in the‘Acts;

The .two commén;factors identified were:

1) in each case, thosejreceiying the Holy Spirit

5Many religious groups -during this time believed in a
two-stage conversion with sanctification being the second
‘stage. This doctrine is generally connected with the Holi-
ness movement which was quite popular at the turn of the
century., John Wesley is often credited with introdu01ng
this concept to American Christianlty.
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"spoke in other tongues as the spirit gave them
utterance"; and, '

2) placing thelr hands on the head of the one*seéking,
those who were passing the Holy Spirit on then
prayed for them to be filled with the Spirit.
(Sherrlll 1964 - 38)

With thls information, Parham and his stﬁdents sought
the Baptism of the:Holy Spirit, with speaking in tongues as
'the’evidence that they had, in fact, :ecéived'the'Bapﬁism.
Théirtsearch'was fruitful for on New Year's Eve in 1900 many
members of the group began to speak in tongues,,for'what,was
jperhaps the first major resurgence of tdhgues-speaking since
the primitive Christian era.* |

| After a few days of shﬁring”aé'a group their new mode of
prayer (the use of tongues as a prayer language), they
‘deéided to take their discovery called the "Full Gospel" to
people in other churches across the country; By Full Gospel
Parham meant “the}Gbspel shduld_be prgached in its entirety,
not leaving”out tongues, br_heaiing, or any of the other
giffs promised through the Holy Spirit." (Sherrill, 1964: 39)

As the‘stndents héaded east from Topeka to Lawrence,

Kansas, Kansas City:and Saint"Louis;’they planned‘to'hold

4There is some mention and suggestion in the literature
on the Pentecostal movement that speaking in tongues was an
‘occasional practice in parts of Europe and South America and
that some of the Holiness lcaders had also spoken in tongues.
Most writers in this area, however, do credit Parham's
group with the first massive effort to spread the movement
across the country and to- gain widespread attention in so
‘doing.



prayer meetings in each fbwn'and infthe beginning had at
1ea3t'minimal succgss.in.spreadingjtheir.message‘.'ﬁaying.
received éupﬁqrt in Lawrencé;;the group moved into Kansas
City wherefthe.newspapers had previously-advertized their
arrival in arfiéles that‘ridiculed the movemeﬁt, especially
the uée‘of tongue§; In Kansas City Parham's_fdllbwers met
with,extenSive‘chkery ahd open hostilit& frqm élergyxand“
church members, an experience which wés tblbecome more
frequént as - the groﬁp's membefship‘érew, and the desire to
‘gain~more and more‘bonverts became a primafy goal of'the
Topeka group. | |

Ih 1905, after leavingJKansas becauSé-ofllack of accep-
‘tance, Parhaﬁ began.gnothei_Bible school ih Houston, Texas.
Tﬁe ﬁoustbn_class met with much more success than did the
group while in:Kansas. W.F. Carothers, Whojwas,a‘Holiness
 Church5 minister from Houston,-ad6pted Pentecdstalism;'his
congregation foliowed his lead. Within one year, the number
of Pentecostals gre& frqm_forty‘to about one thousénd and
'thg number of Pentecostél preachers from one to sixty, most
of fhese siktyfwere ianexas; ‘

The next'signif;cant‘event for twentieth~century Pénte-
 costa1ism took place in Los Ange;es late in 1906. Two-thirds

of the population of Los Angeles were recent imﬁigrants; many

5A‘church in the Wesleyan tradition4Which had an emphasis
on a "second work of .grace" resulting in "sanctification".
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of wﬁomrhad'no‘formal church affiliation. Desiring aasense'
of"belonging; some immigrants were attracted to. all that
Pentecostalism had to offer.6

Pentecostallsm adopted the Baptist idea of adult baptism,
the Hollness (and Methodist) teaching on 'sanctification and
added a beliefrin physical healing as well as a strong
emphasis‘on“frontier reVivalism. Combinlng these religious
.practlces 1ed to success in Los Angeles, for within five
"months membership grew to 13,000. A Los_Angeles congre- .
gation'aiso sponsored missionaries'acrose the United States,
Canada, India, Sweden and Norway; owing to the growth‘of
the Pentecostal movement in California, the group was rapidly‘
“developing. 1nto a world-wide organization,

‘The California revival, 1ed_by W. J. Seymour,'lasted for -
‘three years. buring that time, many of the_basic tenets of
the first Pentecostals were discounted through a great
emphasis on "signs",

At the meetings, appeals for conversion and
Splrit baptism, speaking with tongues, testi-
monies and singing were alternated. When one
came through to conversion or Splrlt baptism,
the rejoicing broke loose with ringing : :
hallelujahs!, praise the Lord!, and the like.
They embraced each other, shouted with joy and
danced. The sermon and the explanation of the
word of God were pushed into the background in

favor of the enthusiastic prayer and subsequent
feeling. of happiness. The meetings were full

6For a complete discussion of the connection between
Pentecostalism and immigrants in California, gee Bloch-Hoell,
1964 5 -16., ,



of noise and disorder to 'such a degree that

the police interfered and arrested some of

the -leaders...(Bloch-Hoell, 1964: 43)
Seymour felt it Was.of_primary'importance‘to preach*ealva-
tion and:sanemphasizing the ﬁsigns"las'harmful to the
real"meaning'of the'Pentecostal-movement; He developed a
creed‘or afstatement_of‘Articles of’Faith»hoping to put
the'Pentecostal movement'in the proper pfespeotive. -His
-creed emphasized that God is the giver of gifts with sal-.
vation being the most important gift The shortened version
of the statement of faith as it is used today by many Pente-
costals is: Jesus Christgis the Savior, the Healer, the

Baptizer in the Spirit, and the Soon-coming King. '

Pentecostalism_1906-1950

~Seymour's publication of a creed was a SLgniflcant step
in spreading Penteoostalism. Across the United States,
‘people were able to unlte under a creed whlch standardized
the meaning of Pentecostal.
| The period of 1906 to 1920 was. marked by a national
spread of Pentecostal churches. (See Table I.) The churches
'which developed were ‘independent cong:egations with the

a"congregational"'form of polity. The common denominator in

- T1n some form this creed is held by all Pentecostals
today. The Foursquare Gospel Church and the Assembly of God,
which are the largest Pentecostal groups currently, require
their members to hold only to these four tenets.
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thesefchurches was'a-belief in the manifestation of*the'
gifts of the Holy Spirit following4thé'Baptism_of the
Holy Spirit.

After;fifteen yeafs of growth into lbosely-organized
grdups, some members ofvPentecéstal_churches felt it would
"be beneficial to join with,other.churches and begin an in-
formalvbrothérhood, ‘Those favoring fhe developmeht_of‘a:
brotherhood saw it as a way to'regulate_the training of
ministers and to finance missionaries, as well as to unify
‘individual efforts to spread the gospel lééally.

A call for a general council, signed bj
representatives‘of the movement, was published
in several Pentecostal papers. This council
convened in Hot Springs, Arkansas, in April
1914. The more than 300 delegates attending

~were greatly aware of the dangers of denomi- .
nationalism and sectarianism. So they agreed
that any organization must be on a simple
cooperative basis, free from the bonds which
hindered spiritual power in other denominations.
From this small beginning emerged the General
Council of the Assemblies of God. ("Who We Are
and What We Believe, 1975: 6)

Acrdss_the'nation, other groups followed the action-
taken in'Arkansasﬁénd Pentecoétalism began'changing from a
sect to a denominatiqn by 1920. The change to a.denomination

included‘development~of.sunday Schools, provision for formal
membership, starting colleges for ministerial training and
the election of Officia}s. (Thesetéhangesfare consistent

with Bryon Wilson's (1959)'typqlogy of a church's evolution

from a sect to a denomination.)
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For thevneXt fhirtylyears, the thrust of Pentecostalism
was an evangellstlc outreach and a rise in membership numbers
'reflects the success of this thrust Table I shows4the
‘ihcrease in numbers of members and churches frdﬁ‘19éo to
”19508 for thé'fivejiargést<Peﬁtecostal‘denominationé in the
‘United States., |

TABLE I
- GROWTH OE PENTECOSTAL DENOMINATIONS: l920—1950

Membership V'Number of Churches

Name of Church : ‘
- o 11916 1950 | 1916 1950
Assemblies of God| 6,703 - 400,047 118 7,170
General Council ' B C
Church of God | o

in Christ o 328,304 | . --- 3,204
Church of God - | 7,784 138, 349 202 2,750

(Cleveland, Tenn.). . ' S

United Pente- ceeem 125,000 — 1,200
costal Church. '
Apostolic Over- : o
coming Holy | ——— 75,000 | —— 300
.Chureh of God ' - ‘ '

(source for Table I is Religious Bodles 1936 and the Yearbook
of Amerlcan Churches for 1056.7) .

8pata is not included past 1950 because in that year the.

number of Pentecostals grew due to the rise of the neo-
Pentecostal movement. :



11

Recruitmeht of'newﬂmembers-came“from two major sources:
l) reaéhing the "unchﬁrched“:‘thoée whtheld'hembership in
no qhﬁréh dr‘thosé-who_had no churchithey éttendéd‘regulafly.
Many of the unchUrchéd'wéregimmigrants,‘newcomers to'citieé,‘
:biaéks; uneducated or lowgr—class peopié who did not feel
cdmfortable in traditionalkErotéstant\churches. v(Traditionél
churéhea, as'the term is used in this paper,:aré established
denominations Such aé Baptist, Methodist; Presbyterian;
Lutheran'br Episcopal chﬁrches.) ?en£eéosta1 Churches SOught
out thése people_for_hembership‘which gave fisérto.the idea
that Pentecostals weré 1ower—éléss people; an idea which
prevaiiéd for many'years;i
2) drawing from chﬁrch ﬁembers Qf the traditional Protestant'
churches. (Nost recruits in this category.wegeidraWn from
Baptist or Nefhddist churches.) If someohé from a tradi-
tionél Frotestant church did experience the_Baptism_bf
the Holy Spirit, it was necessary for him to affiliate with
a Pentecostal church because “those who aécepted the Pente-
costal spirit\were driyen,out of the estéblished“churches
byzridicule% persecution,‘br excpmmuniéafion, As a con-
sequernce, they were led to cbngregate‘together in new_churches_
and‘denominatibns,_which are4usua11y'categorized as Pente-
costal." QO‘Oonnor,'1971: 23%) |

Liston Pqpe,'in-ﬁis book lMillhands and Preachers.(l942)

studied one Peﬁtecostal group, the'Chﬁrch‘of Gbﬂ (Cleveland,

Ténnessée) which he calls a "new sect". The Church of God



_(CleVélénd, Tennesseé),_was one,of‘the:first Pentécoé%alw
denominations to be established. Foﬁnded,in‘19l4, the -
chufch bééan'in the ‘South aﬁd had a predominantly black
membership.” These neﬁ sects were‘established for textile
workers whose need§ for soIidarity»wefé not Eéing-met'by
the traditional_dhurches in the area,

‘Pope gives the follo&ing‘possible réasons fo: the
'rapid,growth'and suCCess'of'this groﬁp°
1): Failure of traditlonal churches ‘to provide solidarity

At least 80 per cent of the. numbers ol such groups
had previously belonged to established churches.

2) »Attraction of the economlcally weak sectlons of
tThe population,
Pentecostals help these people bear the mlsery
they encounter by prom151ng a better world to come,

3) ‘Psychologlcal releases.
Frenetic religious services represent release
‘from psychological repression, fulfilling a need
_ for self-expression and for identification of
one's self with a greater power. Life in a mill
village is monotonous and dull, and the worker
‘has 1little opportunity for choice as to any of
the basic factors that control his ‘daily life but
the Church of God is a lay movement with the en-
~tire membership participating in most of the
service. (Pope, 1942: 133-135) :

‘The focus of‘Pope's analysis was on the Church of God -
(Clévelénd),‘but'his explanationslof growth and popularity
of one Pentécoéﬁal grbup méy‘bé applicéble tp.the‘other
Pentecqsfal denominations.which~were flourishing'in'the 1930's
gnd 1340's.

fFer fhé beginning of‘this~religious movement in 1900
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to the'1ate»1940'3,'Pentecostalism had undergone_nume}ous
'chenges.ineiuding evolution from a sect to a dénominatidh,
a»membership_of forty to,apﬁrokimately 1,464,000 recorded

9,_institutions-of higher education established

members
~and missionary activity in many foreign countries. One
éspect‘of Penteeqstalism<haa_not changed since its incep-
,tien; establiehed”‘mainline ehurehes were'not eccepting |
of the Pentecostal movement and its mode of worship.- To
identlfy as a Pentecostal a person would find transferance
from the tradltional church to a Pentecostal denom;nation“
was the ﬁsual practice, a practicelencouraged'byeboth'the.
Pentecostals and the traditional churches. This practice
was carried out‘consisteﬁtl& from 1900 to the early 1950's.
Beginning:in the late 1940's and'early“SO's,lhowevef, a
series of.events_oceurred which eventually caused this
tfaditional preetice”to change, resultingjfinally»in a -

change in the very etrueture of Pentecostalism as well.

Pentecostalism.l950~1976

One of the leadlng figures in contemporary Pentecostalism
is Demos Shakarian, an immlgrant from Armenia to. the Unlted

States. In-1905 His-family came to this country as a result

_ 9PentecOstal churches have never encouraged or stressed
church membership. Therefore, the number of adherents to
Pentecostalism is probably much greater than statlstics would
indicate. _
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of prophetic dreams whlch Shakarian had as a Chlld.

eeo.an illlterate Russ1an boy of twelve who lived

in Armenia wrote for seven days and nights while

under the power of God, drawing pictures, maps,

and charts. The message foretold the massacre

of the townspeople by the Turks unless they .

emigrated to America, where they would prosper

and be free from religious persecutlon.

(Durasoff 1972: 145-152) -
"His family emigrated and escaped the m?Ssécre. They settled
“in California and were‘among the'immigrants who‘attended.
the Azusé'street Mission led by W. . J. Seymour. Shakarian .
was Traised in a family with a strong Pentecostal orien- |
tation but during his young adulthood was only a marginal
Pentecbstél.;

After a number of business'reversals'he "réconséprated
himself to serve God with greater‘détermination." (Durasoff,
1972: 147) His business began to prosper and Shakarian
'kept'hislpromise:to serve by financing the wdrk of many
Pentecostal évangélists,‘among them was Oral Roberts,

Believing that God had played an important role in his
business, Shakarian felt he should share his reasons for
success with other"Christian-buSineSSmen.’,An initial meeting
~was held in Los Angeles in 1953.: Appr6ximaté1y 200 business-
men listened to_Shakarian_and agreed that a club.for all
businessmen»who'sharéd'tﬁis'belief system‘wbuld be a worthe
while venture. This group, which was called the Full
7GoSpe1 Business Men's Féllowship-International (FGBMFI)

‘assembled monthly for a breakfast‘prayer mee ting.
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The.function of the FGEMFI was: to involve men in
[their religion, to encourage Christian buSiness practices,
to evangelize the non—Christian businessmen with whom they
-worked, and to meet on a regular basis for fellowship.10
Although the FGBMFI,was begun-by Pentecostals, it was not
long'before their evangelismubegan.to take root‘in men whose
'background was‘not Pentecostal. The FGEMFI Board of
Directors=felt,that‘it‘would'beebeneficial to encourage
‘these neweconverts to‘remain in their home church (whatever
it might be) and attend therFGBMFIfmeetings for their
"spirit—filled".worshipiseryices. It was felt that the
message of Holy Spirit‘infilling and resultant expressions
of the gifts of the Holy Spirit could be made known to
members.of traditional denominations by these men. Nothing :
would be gained if they withdrew to PenteCOStal denominations
Qhere people were already_aware'of the Holy Spirit and‘its
11

works.

The impact of this decision is reflected in the . follow1ng

quotes- reported by Durasoff (1972)

. 1OLiketraditional'Pentecostal groups, the FGBMFI
stresses conversion first and Baptism of the Holy Spirit
with its manlfestations as secondary to acceptance of
Jesus Christ.

11The complete story of the FGBMFI can ‘be found in The
Happiest People on Earth by Demos and Rose Shakarian., FGEMFI
activities are reported monthly in Voice magazine, published
by the fellowship.




"It is sweeping into its wake hundreds of
clergymen of many denominations. More sig-
nificantly, perhaps, it is enlisting the
enthusiasm and devotion of hundreds of
thousands of laymen---sophisticated, educated,
and w1se in the ways of big business.,

: —-——-3 Chlcago bu51nessman and editor

The greatest Protestant Pentecostal contri-
bution to the charismatic renewal in the
. Catholic church has come through the agency
of the Full Gospel Business Men's. Fellow—
ship Internatlonal
‘ _ '———Kev1n Ranaghan
Full Gospel Business Men's Fellowship has
been bridging the gap between the Pentecostals
and the mainllners.
L —--David J. duPlessis
We readily admit that the rise of Neo-Pente-
costalism had no small boost from the FGBMFI.
.~ <==Southern Baptist Seminary Faculty
(Durasoff 1972: 149- 150) :

Pentecostalism began to lose 1ts reputation of being a
church made up of lower-class, educationally inferior,
'emotional people. If mlnlsters and members of traditional
churches continued in. thelr traditlonal responses to Pente-
- costals, the result would be a loss-of many.  church members,
men and women who willingly contributed money and service
"to the church., | |

'Individual denominations often allowed these "spirit-
'filled" people to remain members in their churches. As the
numbers grew,»hcwever, churches saw a need to investigate
this\mcvement and establish denominational pollcies for
dealing with Pentecostal growth in their bodies. The first

group to investigate the_movement_waSvthe Episcopal church.
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In 1958 the Council3of:Biéhops'appoihfed'committeeS-fé_delve
.into_the movement's,relatibnéhip to the Episcopal church..
With the feports in; Bishop James'Pike iééued a'statemeht‘
in 1963 calling Pentecostallsm "heresy in embryo" - He
\strongly discouraged the use of glossolalia (speaking in
tongues), the laying on of_hands for healing (outside the
'sacrament-of_Unction of the Sick), and eibrcisms;f

| The Lﬁfhéraﬁ‘Chu:ch of América{ in_i962, was the next
majorldenbminatioﬁ:to_explore_the Peptecosta1_movement;
Theif.final réport was more positiie;than~that.of the Epis~-
copal church but was-not Whﬁllylfavorable. VThe committee
 égreed that."speakingiin;tongues is'one of the se#eral gifts
of the Holy Spirif described in séripture"_but-aiSOVMen-
tioned the‘problems and dangeré which are associated with
the use of this glft._(o Connor, 1971: 25)

The Unlted Presbyterian Church adopted a position of
uopgnness regarding the‘Neo-Pentecostal_movement_wlthin our
denbmination." "They further'supported the movement by
saying, -..;we beliéve God’is constantly’seeking to reform
‘and renew his Church including the United Presbyterlan
Church. The advent'of'Neo—Pentecostalism intq our‘denomi—
‘nationfmay be'bhe aspéct of reformation and renewél."
'(Zaléski, 1969:f26)‘

| Chﬁrches were getting accustomed to laymen openly pro-

:fessing1theirfPentécosta1 activity but itAtook a.few more
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years before‘clergy from'traditionai]churches did theg

samé.: Many'clergymén yeré attending Pénteeoétal‘prayer
meetings 5ut this activity Wasfgenera11y kept'out_of their
pulpits. FatherfDénnis‘Bennett, a ieadihg Episcopal priest

in Califbpnia; admitted from the pﬁipi% his involvement in
'Pentecostalish;'this declaration was thé first to gain
~national attention. fOn Aprii 3,'1960;‘Féthe: Bennett:an-
nounced hisvinvolvement at the threé chufch éervices held

that Sunday."At the early service his sermon was received
’.favorablyfand'Bénnétt says; "théif‘réactibn was open-and‘
tender." The second service went differently from the first,
Bennett's'Second;aSSistaht, at_the(cldse of the service, -
"snatched off his vestments, threw fhem dn‘the'altar; and
stalked out of‘the éhurch crying: 'I can no longer work with
this man'." In thevthird-serfiéé that Sunday,.Benneft
resigned and then'stéted for thé_third‘time; "The Holy Spirit
did‘take.myllips and tongue and‘foim'ajnéw and powerful lan-
guage df praise,énd prayer that'i~myself could not‘underStand."
(Bennett, 1971: 51-61) “ | |

|  'Impréssed with the cograge‘Bennett had shown, many
ministers opénly‘admittedﬂtheir ﬁse”of the gifts of the Holy
Spirit. Other ﬁinisters'explored the movement out of |
curiosity,_only'tc end up making the,same‘claims about

tongues that ﬁénniéhBennett had made in his resignation sermon,

Through the work df_Demos_Shakarianvand Dennis Bennett,
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Pentecostalism gained a new focus: to work within the"
pafameters of the established, traditional churches. 'For_
the firstitime'in‘history,lfhef"upper rbom'experienoe" of
Acts 2:4 was-a:reality for Lutherans,fMethodists, Baptists,
‘Quakers, Presbyterians, Eplscopalians, and numerous others
who had previously accepted the event as a New Testament
'commemoratlon on the Church calendar..

The word Pentecostal no. longer referred to a denoml—
nation but came to stand for a belief system which cut across
‘all denominational‘lines. A cheracterization of,NeofPente-
costelism is: -

1. PentecoStals belie?e in miracles. They expect
.the supernatural most anytime,‘anywhere.

2. Pentecostals live right. - They are dedicated to
holy 11v1ng.v

3. Pentecostals pray in unknown languages——-they are
" glossolalics. They. worshlp with the heart as
‘well as the head.

4. Pentecostals seek to share Jesus.~ They are
zealous witnesses,

5. Pentecostals challenge tradltlonal churohes. They
are dlsquletlng.’ o

6. PentecOstals_evoke criticism. They are misunderstood.

7. Pentecostals are Christians, most of whom believe

~ all the historical doctrines of Christianity. Wwhat
makes them Pentecostal Christians is thelr earnest
desire to recapture the early practices of the first
followers of Jesus. They are Spirit-filled Christians
who claim it is possible to duplicate the dynamic life
"of the disciples, to know Jesus as a powerful person
in the present, through the enablement of God the
Holy Spirit. (Durasoff 1972: 1=3)
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Catholic Pentecostals

.The‘historieal relatioﬁship between Roman Catholics and
‘ Classical Pentecostais‘(those;affiliated'with’groups which
were established priorfto'IQSO) has been that of mutual
avoidéﬂce. Oﬁ‘rare'eccasiohs Catholics'had affended Pente-
costal services and had beeome "born agaln Chrlstians"

Most of these Cathollcs who. responded then
prayed on for the baptism in the Spirit, ex-
pecting tangible assurance that they truly had
‘received this spiritual baptism by the physical
evidence of speaking in tongues. Many sub-
sequently joined local Pentecostal churches.
At the same time, these early Spirit-filled
Catholics made every attempt to influence
other Catholics to try the Pentecostal way of
life. To most of these former Catholics it was .
an either-or decision, for how was it possible
to remain Catholic and at the same time be
Pentecostal? (Durasoff, 1972: 193)

‘Pentecoetale‘felt the Catholic church was the epitome
of formalism and o:ganization and that any'workings of the
Holy Spirit:had been buried under layer.after layereef
ritual and structure. The Catholic feeling about Pente=-
costals_was the counter of the previous afgument: Eente--
:costals were”religious fanétics ("holy rollers")'who-
operated only on the‘emefiohal level.

Donald‘Gelpi'r9ports aepOBSibie reaction of a traditionai
‘Catholic when confronted with the idea of Pentecostalism.
‘Why,,anyone who knows anything about the Pente-

costal church knows that by their very diversity
they manage to embody just about all of the

enthusiastic: tendencies that the Catholic church
over -the centuries has judged to be heretical
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and divisive., Their fundamentalism makes
them intellectually inflexible and dogmatic
to the point where they confuse piety and
theology. Their revivalistic tendencies. smack
of avsuspiciously religious emotionalism, of
neurotic fears and of self-righteous certainty
. about one's personal salvation. Their piety
is so charismatic that it often becomes anti-
institutional in principle., And they minimize
the importance of sacraments which are central
to Catholic life and worship...And this experi-
ence of praying in tongues? If you make reli-.
gion all experience, where is there room left
in'it for faith? (Gelpi, 1971: 35-36)

'ThiS»diangue is fictional but many closély‘related stafements
ére‘being made as members of the Catholic church have'beén
drawniinto thelNeé-Pentecbstal'mbvement‘ The Catholic church
was not brought into direct contact with Neo-Pentecostalism
until 1967; by this time most other tradltional‘churches.had
Aalready_conducted investigations into,Pentecdétalism and

had publically taken a stand On'this iSsué‘aS'itlinvoived-
their membership. Speculation‘was made that'this large~scale
religious mpvement:would-be pdﬁpletely ignored by the
Catholic church. |

“Late in 1966, four students from'DuQuesne University

in Pittsburg read*the,book,‘The-C:oss and the Switchblade,
by David'Wilkerson.(1963).12 ‘They were surprised by the

power pbrtrayed»iﬁ_thisvbook and began a search for someone

12'T‘his book reports on the work carried out in New York
City with drug addicts and their rehabilitation in Teen -
Challenge Centers., Wilkerson, an Assembly of God minister,
moved in among the addicts and experienced widespread success
in "curing" addicts and then bringlng them into Christianity and
the Baptism of the Holy Splrit
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who could explain the theological meaning behind the book.,

 They began‘attending a_non-denominationai ch'a‘ris,r_na»‘l:icl-3

prayer meeting which soon led tq.their'recepfion of the
'Baptiém of the Holy Spirit.

Beforelsharing.their“experience with other Catholics,”
these men checked the Baptism of the Holy Spirit sgainst
‘sinpturé and church doctfine} »Their;coﬁclusions were:

Doctrinally they could see no problem with it.
It is definitely scriptural., ' Further, it was
in no way considered a sacrament of the Church,
much less a replacement for the sacraments. On
the contrary, everyone experienced a greater
desire for participation in the sacramental -

life of the Church than before. 'Baptism in the
Spirit' is not something replacing baptism and
confirmation. Rather it may be seen as an
adult re-affirmation and renewal of these sacra-

. ments, an opening of ourselves to all their

' sacramental graces.,..Nothing was contradictory
to the teaching of the Church; on the other
hand, the results of 'baptism in the Holy Splrlt'
seemed to be greatly desired by all Christians,
establishing as they do a closer unlon with
Christ. (Ranaghan, 1969: 20)

Cohfident'that no threat of heresy would follow them, they
began‘tp e&éngelize among-other Catholics. In South Bend,.
Indiana for a weekend, two of the men shared their new-found
practice with Dorothy and Kevin Ranaghan. (Kevin Ranaghan is

a theology professor at Notre Dame University.) 'The'Rahaghans

13Spirit filled members of many denominations prefer
the term charismatic (from the Greek word charism, which means
gift) to Pentecostal. For them, Pentecostal refers to a
lower-class, emotional denomination. Charismatic sets them
apart from Classical Pentecostals which is an image they prefer.
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eX?lQred:the moVement wi£h manyifrien@s and with their
cﬁriosity afoused,umade plans to_invite_ihei: Duquesne
friends beck'tc Notre.Damehfo.lead a weekend retreet...The
emphasishOf_the retreat was on the power of the Holy Spirif'
available to‘people-today. . Participants at the retreat
included students, faculty and clergy from Dugquesne, Notre
-Dame,'MiChigan State, IowaIState'end-Holy Cross for a total
of around 100 people.- _yﬁ “ j

A11 who sought it received the Baptism of the Holy -
Spirit. At the endfcf the_weekend; many newly spirit-filled
Catholics returned tchtheir collége campuses to share their
 findings with others. By summer 1967, Catholic parishes
~around the country (filled with students who had received
the Holy Splrlt at’school) began to establish prayer groups
and instructional sessions for'their parishchers,

Whatever‘the'Catholic church lacked in length of time
in the Pentecostal movement has been made up.fcr by its
rapid growth as weli as the early approval‘by the Catholic
hierarchy. The number of Catholic Pentecostals in the
United States’ is estimated to be close to 75,000 members,
a growth which has_taken<p1ace 1n‘1ess than ten:years,
(Harrieon, 1974: SO)‘ Two_years'after‘the "Holy Spirit re-
'treat", the National-cohference of'Bishcps endorsedhthe
movement.by sfating: "Iﬁ‘ie the ccnclusion'of the Cqmmittee

on Doctrine_thaf.the movement should at this point not be
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inhibited but allowed to develop."l?
In trying to determine why the Catholic church has been
s0 strbngiy affgcted_by Pentecdstﬁlism, the literature
suﬁporté two general reasdns. First Pope John XXIITI, during
Vatiéan'II,,encouraged Gathollc5 to associate more with
their non-Catholic ‘neighbors and_to-tear}down the walls of
misunderstanding which'had ﬁreviously‘keﬁt'them aparf. An
'offenfquotedHStatement inuPehtecostal literature-was'made.by‘
thn-XXIII éi«Vatican 11 when‘he_asked of God to ﬁrenew your
wonders in our time, as though'for1a_new Pentecost." (Gelpi,
'1971: 46) Catholic Pentecostals look to Vatican II as
providing,fertile soil for éﬁchsa movement to grdw.
| ‘The second, but less frequently given;‘reaéon for the
growth is aiso'related fo-the‘eveﬁtQIWh;éh stemmed from
Vatican II. Post-Vatican Ii Catholicism minimized emphasis
on4r1tual,‘mysticism'andvstructure} these things were con--‘
sidered'bésié‘to the.Cathblic church for hundreds of years.
"o a.numberlof the faithful it seemed that many of the laws
which helped'to establish a Cathdlic'g righteouSness_had
been discarded and 1ittle or.nofhing provided to‘fill”the‘
spiritual vacuum." = (Durasoff, 1972: 192) Solidarity was
1écking°within éhurch members'and4a state'of anomie beganjto‘

exist., Harrison (1974) says that the movement may be a

14Appendix.A is the full statement made by the Council
of BlShOPS regarding Catholic involvement in the Pentecostal
movement
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reaction against-fhe anoMic“feelinga people were,expeii~
encing. "Cathoiic'Pentecdstals'eppear'to reaffirm the value
‘of piety and loyalty to the Church." (Harrison, 1974: 52)1°

'Many of the traditional Catholic doctrines are at odds
yith traditional:?enteCQStaljddctrines but efforts'have been
- made by leadership'of;the Catholic movement to reconcile -
these differences;\pr; in many cases,. towlegitimize to the
Classical Pentecostals why the Catholics keep the doctrine.
From its beglnnlng, Pentecostalism stressed a two-stage ;
salvation: flrst one was-converted‘to Christianity and then
at a later time-was’baptized.in the Holy Spirit. (Ho11enwenger,
1972: 25) Catholic_theplogy holds that infant baptism gives
one the title of Christian and agseparate‘"conversieﬁ ex-
perience"‘is nqt necessary; Because Catholics believe they,
.are‘already'Christians,’“the Baptism.inethe Holy,Spirit,‘as
“we are using the term, is simply the radical re-affirmation
of Christian initiation'wifh'exPeqtént faith for the manifest
workings of the Holy Spirit in our lives." (Ranaghan, 1969:
214) | |

The Cathollc church has a sacramentalist orlentation,

'sacraments transmit grace to the ‘recipient., The validity of

sacraments has been a major source of contention ‘between

15A third explanation of the rise of Catholic Pentecostalism
is also given. Members of the group believe that this is the
time chosen by the Holy Spirit to reveal himself. This
~explanation is theological rather than sociological, of course.
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Pentecostalsnand Catholics for years but Catholic Pente-
jcqstals.haVé hqt-given up the practice of receiving the
saCramente.. In general, Catholic Pentecostals seem to
gain a new understanding and appreciation'for each of the
‘sacraments after'their'HolyaSpirit experience. An in-depth
examinetidn of five of the‘seven saCraments held by the
Catholic church (baptism, conflrmatlon, communion,‘confes-
esion and the sacrament of the sick) help to- give an under
_standing of4their meaning to Catholic.Pentecostals.

Bagtism. As was previously noted, Catholies believe
that baptism makes one an heir to;heaven. "We acknow1edge
one baptism for the forgiveness of sins" is part of the
Nicene Creed which is reéited at every Mass.,: Penteeostals
‘urge & person to be baptized after he ‘has been converted° even
if he has been prev1ously baptized as an infant. Father
o' Connor well represents the Catholic church's attitude toward
a second baptism,

This sacfament‘is; by its very nature, unre-
peatable; for although a man who has seperated

.himself from Christ by sin needs to be resus-

- citated, he can be 'born' only once in the
gspiritual l1life, just as he can be born only
once in his natural life, This has been’
recognized in the Church since the earliest .
days. Sinners have been restored to grace

. through repentance and confession, but never
through rebaptism. The Catholic who practices
rebaptism is separating himself from his Church
in a very grave manner. If he does 1t because
he does not believe in the efficacy of the sacra-

ment he received, he is doing grave injury to the
sacrament and is implicitly heretical. (O'Connor,

1971: 245)



27

Communion, The'euchariSt is one praCticé’follerd'by
bothuCatholiCS-and Pentecostals. Catholics, however, bélievé/
in . transubstantlatlon whlle Pentecostals see communlon as
a commemoratlve.act -Most of the personal testlmonles
reported in. Ranaghan S book mentlon a "new 1eve1 of
meaning in the sacraments, especially the Eucharist.“
(Ranaghan,51969: 7O). Ecumenism does notfinclude_inter~
commuhion‘at the present time. "It isvin fhé‘Eucharist that
we cannot be united. By‘hayihg,intercqmmuhion_we WOﬁld be
inviting criticiéﬁ from people who don't ﬁnderstahd;‘ I
think-Wé‘would bé'jeopardizing>the movement, " (Wead,219§4:

109)1°

Confirmation. The sacramenf of éohfiimatibn émphasizes,
the Holy Spirit as an agent to mofe effective.Chriétian‘ -
living. Children memorize the gifts and fruits of thé'Holy
Spirit‘in’preparatioh.fdr the sacrament;‘buf; the Bapfish'of'
the Holy Spirit and speakihg in fongues ddes not foliow from
reception of the Sacramént, Many Gatholic Pentecostals Say_
”they wish they could reCeive Confifhation all over égain,
now that they had S0 much more appr901at10n of The work of the
Holy Splrlt. It had meant little or nothing to them when
they were young and recelved cohflrmatlon.” (O'Connor, 1971.

167).

16It is the Catholic church which feels that inter-
communion would be harmful to their. 1nvolvement in FPente-
‘costalism.
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ConfesSion;'—Botthéntedostals_and Catholics stréss in
their4thedlogiés a-heed for.frequent confession. Pente-
costals believe that one is able to obtain fargiveness for
sins directly from God if he aéks‘with a real sense of sor-
Tow. Catholiés also believe that God forgives sins but
through his_earthiy agent, the priest...Cafholic Pente-
poétais do seem,fo;have increased awarenéss of‘sinahd in an
era of infrequent_cohfessioﬁ by most Catholics, are reporfed
to at#énd confession more.ffequently-fhan;hefore.fheir Holy
Spirit expefience. (Both'O'Connbr (1971)‘and the Rana=
ghansl(1969) citevexamples_which'would‘suppqrt this idea.)

Sacrament of the Sick, Divine healing is one of the

‘four baSic be1iefs in'Penfécostal theoiogy. The sacrament.
of the sick deveidped from the same 3criﬁture as did the
Penteéostal practice, and both arefadministeréd.in-basically
the same fashion., "Is anyone sick? He should call for the
elders of the church and they should pray over him and pour
a little oil upon him, calling on' the Lord to heal him,
And their prayer, if offered in faith, will heal him."
(Jémes 5:"14-15f‘Living New Testament) A technical dif-
'ference.in'the_sacramentfis:that Catholics cal1 the priest
whilé PehtecostaIs}gather theeiders of the church to pray
for ‘the sick. |

Differences between Pentecostals and Catholics reach

further than disagreement over the sacraments. ‘Catholic
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Pentecostals, almost uni#ersally, hqld high regard for
‘Mary. Not'infrequently, é'whole prayer meeting will be
focused oﬁ Mary. ’
Prayer, discussion, and reflection centered
on Mary as the type of all Christians, over-
shadowed and empowered by the Spirit of God,
bringing Christ to the world. We were cone
founded and joyful to discover that the next
day was one of the greatest Marian feast days
in the liturgical calendar. (Ranaghan, 1969: 178)"
‘Authority in Pentecostal churches is usually loosely.
structured,' Any major decisions are made by a board'of.,
elders bﬁt,'inngeneral, personal autonomy is the rule.
~The Catholic Pentecpstals-still”must-contend with priests,
bishops, and'the Pbpe as authority'figures. In a few
dioceses;'the‘bishops have forbidden tongues'and other
related'practices Which'Catholic Pentecbstals were using.
"The Cathoiics obeyed and ceased using these manifestations
at their Pentecostal meetings until the bishops retracted
their'statements. Catholic Pentecostals also recognized
the formal bhurch authority'when they.held their Inter-
‘national.Conferencé in Rome during the‘summer-of 1975.
Father John Bertolucci made positive statements abouf the
~Pope's roie in Catholic Pentecostalism.
Finally, into the midst of that. atmosphere
came the Pope whose talks, exhortations and
activities reveal him to be a man of prayer
‘committed to the Gospel of Jesus Christ in-
all its fullness, I am sure that he sensed

the love and affection that went forth from
the assembly, He is our Pastor and Leader.



30

The charismatic renewal has heightened our
awareness of the need to love and pray for
~pastors and religious leaders. The fruit
of that intense teaching in charismatic
circles was born that day as voices were
raised in praise of the Lord and in warm
greeting to a very special elder and
brother. (Bertolucci, 1975: 43)

'Related‘Soéiologi¢a1'Literature

Sociological litérature dn‘Pentecostélism_is almost
non—eiistant. Thelmajop‘social sciéntifié'studies on
‘Pentecostals.have_been‘carried out by psydhologists intef-
ested in.gna1yses regarding-the menta1 healﬁh.or‘illness
of participants. ’"The prOfdnents‘of‘the psyCholégicél-
therapeutic eX?lanations feit that'gloésolalia‘provides
emotional releééé from neurosis and ahXiety and redirects.
 potehtia11y;pafhological tendengies'into socially accep—
'table chénnéls." (Brecher, et al., 1976: 4)

Until recehtl&, anyusociologicallresea:ch ¢ondﬁcted
on.PenteCOStalism was-bésedion the.church-sect typology;
wifh Pentecoétalism‘used td‘represent_the sect end of the
continuum, Liston Pope7calls Pehtecosta1s a Uhew sect".

. Bryon Wilson attempts to trace-Pentgcostalism through the
Secf into‘the denomihétiqnal stage, and W. Stg&art Salisbury
disCuSsed‘Pentecqstalism as,it'rélateq tb-economic depra- |
vation, a characteristic of.a sect. |
 Hine.moves'Pentecostalism,Out.of a churCh—sect‘theoref

tipal orientation because "these churches are gaining
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considerably large segments of their membership from groups
which are not Ysocially dlsorganized' " (Hine, 1969. 216)
(Soc1a1 disorganlzatlon is also a characteristic of ausect.)
She feels that functioﬁal theories mayebe useful in under-
standing Pentecostalismee Areummary of her research includes:
less ffequent use of'tohgues among'seQOnd geheration
Pentecostals; "1iberal" church conﬁerﬁe use tongues more
frequently than those with a;"fundamentalist" background;
_Pentecostal converts have learned to organlze thelr entire
‘1ives around the church for social as well as rellgious
reasons.

Since 1974 the-Journal for the Scientific. Study of

Religlon ‘has published two articles on . Catholic Pentecostals..
Harrlson (1974) conducted research to determine the source
of recruits to Catholic Pentecostalism. He found that
‘recfﬁitS'were'likeiy'to be: those with a prior disposition
‘favoréble_to Catholicism;.peqple who seek religion and
religiOuS‘cemmunities as‘a_sciution to‘their-leneliness;
people with fewfother‘extrefwork"actiVitieS;'andfpeople with
personal ties to participants in the movement.
Bord.ahd'Faulkner;(l975) used Catholic Pentecostals
to represent a “highly"inVolved religious_groupﬁ in their
research on the relationShip between religion and‘eeCular'
attifudes. Theirefiﬂdiﬁgs generally supporfed_ﬁheir hypo-
thesis that‘fhe:degree.of.religiosity-does influence'attitudes
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on key issues: Especially relevant to the focus of this
paper are the results that Catholic Pentecosmalg have quite
traditionally‘COhservative attitudes toward church doctrihesﬂ
such aé abdrtion; birth contrdl,éﬁd'church authority. Buf |
also tradit;pnally Catho1ic is their'éttitude'toWérd social
poliéy and.réform_movéments, Like'the-offiéial'Rbﬁan.Cétholic-1 
social encyclicals of the past'céntury, Caﬁholic féhtecostais
are most liberal in these areas. |

Catholic Pentecostalism is‘ngUnded in‘ClaSSicai Penté-
poSt?lism but has adapted the‘movement_to'fitvwith the |
teachings.of the Catholic church. From the“aBOVe analyses;
it.appéais“that becoming a-Pentecostallmay'strengthén‘one*thies
‘and beliefs-in theicétholic church. Some-Catholics are, how-
ever,-joining'ﬁon-dénominational fellowships Qr'Oiassicali
Pentecostal churches and dfoppingvtheir ties.withﬁthe'Cathplic
church., .Fathér O'Connor‘(197l)-Says that after he addresses a
groﬁp, people will come to him and éay, "i usgd-to‘be,Catholic,
.too." This group‘of former Catholicsfis;greatly overéhadowed
by theilarge nuﬁber‘of_Catholics wﬁo\strengthen their'affili—.
ation with the Catholic church after becoming spirit-filled
(so‘overshadbwed that they are scarcely Meﬁtionéd in the liter-
'aturé), | ‘

The ,study which folldwé attempfs to explore both groups
of Catholics: those described in tﬁis‘cﬁaptep as well as
those who héve‘chosen.to break their‘ties With'the.Catholic

church in favor of_Classical.Penfecostalism,
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CHAPTER II -

SPECIFICATION OF THE STUDY
_ AND THEORETICAL CONSIDERATIONS

Chapter I reviewed the relationship between Classical
‘Pentecostalism andiCatholié,Pénteéostalism; ‘The rélation;;
'ship!between the two groups is_strqng_indsome ways and“weak
in ofhers. This chapter‘Will fgftherrdi§CUSs-Catholic
Pentepdstals'aﬁd in so doing, the purpose of this study -
will be detailed. |

Much of thejliteratufe preViously‘feviewed argued that
a Catholic, after'receiving‘the Baptism of the Holy Spirit,
becomes a ﬁbettér" Catholic. Catholics who had pfevibuSly
‘beenjmarginallin térmS'of religious involvement are reported
.to attehd_Mass ahd-c6nféssion more'ffeguently;‘pray more
oftep,‘ihvolve'themselvés withlpariSh‘and.social concerns,
and to be more dogmatic regarding matters.reléted to the
Catholic faith (e.g., the authority of the Pope, devotion to
_Mary and regard for éaints) after their Holy Spirit_experience.
‘Religion, as they_pﬁactice it within the Catholic church, is
.more intense and moves into all parts of théirtlives: family,
‘work and social groups. | |

COncurrently, howeVer, manyvClassical_Pentecostal denomi-

nations are finding former Catholics among their new members.
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‘These Pentecostal churchés-réport gréatly inpreasing ﬁem-
bership:in recent years. No longer was theif major'focué
theiﬁunchurched“,“bu% they-have,bégun_to appeal to thg{
"churched" whq are”dissatisfiéd'with their present tradi-
tional denomination. The‘Catholic,church is now béing inéi
cluded as one §f,these.

 A1though*bdth groﬁps (fofmer Cathdlic-ClassicaiAPente_
costals and Catholic PentécostalS).share a Cathbliciback-
ground and the Baptism of the Holy Spirit, the similarities
,bftEn stop at this point. The difference‘in denominational
affiliation brings about differing orientations in style of
worship, importance of sacrame@ts,‘belief systems and.ﬁalue
commitmenté.“ | |

.style-gg'worship. Céthoiics,‘generally;.hold“services

thch are constrained, with minimal participation expected
~by.the congregation. Frequently, a Catholic uses the time
spent at Mass saying a,rosary.or hovena.r‘Mﬁsic for. the
‘service.may be provided by a choir or a Mass might be ¢on-
ducted with no music.  If the congregation is asked to
participate,in.the‘éinging, a few people'may sing but fhe,
participation in this part of the service is;usugliy 1imitéd..
Classiéal‘Peniecostaltservices.expect maximum pafti-
,cipation'from the éongregatidn;in éil}barts of a service.
Singing'is animated with people clapping their handS'or

raising them while_singing. During the community prayer or
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sermon, members are encouraged to show support or approval

-

-by‘spontaneously saying "amen", "yes, Lord", or "alleluia",

Importanée gﬁisacraments,'-Catholics'may participate
in théfsaéramehié Qf'communioh and confession as frequently
as deslred'while_ClasSiCalk?entécostals,may hold.a'communion'
service one time a_month or 1ess‘frequently. ‘ClaSSiéél
‘Pentepostals:streSSfeoﬁféssing sins‘difeétly to God, thle
Catholics feel that the'pfiest can and does.aét as an inter-
_meﬁiary between.man.and God. (ther sacramental differendés
were‘previously discussed in Chapter I, above.)

Belief System, The belief system of Classical Pente-

costals is based on a faitly rigid interpretation of the
Bible, with which Catholics have traditionally been uhfamiliar.

'Catholic beliefs<Were'transmitted by the clergy and/or nuns, -

who cbnducted.religious educatioﬁ classes. The Baltimore
Catechism*(a book df‘Catholic doctrines and'pfactices) has
been uéed by Cétholics as an authority on bélief;'the'use of
this book is comparable to the ﬁse of the Bible by-Classical
fPehtecostals. 'Claséica1 Pehtecoétals feel that many of the
Cétholic‘practicés and‘beliefs (infant'baptism; calling a
pfiest'"Fafher",‘praying'to saints,sand "Maryolatry") run

‘counter to Biblical principles.

Value!Commitments; One valué'which seems to be shared
by both Catholic and Pentécoétal'denominations is an anti-

abortion positioh; Still,,values of ‘the two groups are at
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times in opposition. Glbck_and_stark,jin Religion and

 Society in TensiOn (1965), discuss some»qf these value
differencés:  Catholics do not feel that tithing (giving
ten per cent'of”pne?s income to the church) is necessary
while Pentecbstals;enéourage‘members to éithe;‘Catholics do
not feel that . drinking will‘prevent'saivétion'whilé<Pente-
costais feel that it may; takingvthe hamé of'the‘Lord_in vain
:is not ¢onsideied éinful‘by«most Catholics but is considered
a sin_bytmOSt.PentQCOStals; and'prayer is'léSS important to
Catholies than it is to Pentecostals;:(GIOCK'and Stark, 1965:
104-113) a |

Although these are only some of the differences between
the two,groups.(Pentecostals and Cathdliés). the exaniples
given‘shothhat the basié orientations'of the denominations'
are at #ariénce‘wifh one another, sometimes to a great
degree or in an area which may be considered central to the
‘beliéfs or practices of one of the gfoubs.

At this point, let us introduce.Mary Smith (invented by
the writer“for purpéses of illustration). Mary has a
:Catholic background and'has just received the Baﬁtism of the
Holy Spirit.' She, like most new Pentecostals, desires fo
have_Pentecoétals as a reference group. 'Two optidns are
: availablé”té Mary: she may éftend the Catholic church for
'Mass'and'then_some;other time during the week attend a

Catholic Pentecostai‘prayer_group; or she can disaffiliate
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with ‘the Catholic church and attend (possibly even join) a
' Classical Pentecostal church (As a thlrd optlon, Mary
~could attend Mass. and a Classical Pentecostal church at the
same time but this,opt;on_;s.unllkely; the reason w111 be
explained‘in‘a 1ater~section ot this chapter.)

The purpoae of this study LS'to interview people.like
Mary Smith who have a Catholic background and are now
"splritffilled" Mary g de0151on to remain 1n or to leave
the Catholic‘church~may be made for theologlcal reasons. She
‘may feel the Cathoiic-church is the "true church",-or_that
'hthe bread and wine do, in fact, become thejbody and blood of
Jeeus wheh consecrated by the'priest"and for reasons 11ke_‘
these will not leave the Cathollo church, On the other hand,
she may feel that Catholics have moved away from’the peal
hmeahiné of Christianity while Classical Pentecostals are
cioeer.to what “Christian"‘means; and so'chooses Pentecostalism:
These theological reasonschr‘choosing one denomination-over
another ﬁay'be.important and the key factors for an'ihoividual
‘making'a‘decision, but they are notAin01Uded ih_this‘study
because they are fheoldgical-and‘not sociological.

Social factors are examined, though, to determine
whether they make a difference in the decision of which group
one, w111 seek out for a- reference group. A‘number‘of variables

have ‘been isolated whlch may, when analyzed, show that_some
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social factors contribute tO'the.dhoosing of one denoﬁination
over another,

'In'ofdervto'examine-thése‘variables an'assumption has
.been”made. . The assumption is that*people.will‘feel it is
necessary to éhoose'either Classical Pentecostalism or Cathoiic-
Pentecostaiism. The fQ11owing_discuééion‘of;théoretical'
considerations shows that'this_assumpﬁioﬁ can be made, since
it has both empirical support and strong theoretical justi-
fication.

LTheoreticallConsiderations

In choosing a theory to guide this research, two con-
siderations were’imporﬁantﬁ ;i)'the theory must have a social
psychplogical‘brieﬁfation. An ihdividual‘s response to .
'the.beiief,system of a group is the focus of the_study;'and
2) the’theory must be one which attempts to show a relation-
ship between‘attitudes-aﬁd behavior,

Attitude ié_defined asl"regularities'of'an individual's
feelings, thqughts;_and_pfedispositions to act toward some
aspect of<his_environment;" (Secord and Backman, 1964: 97)
Many social psychological theories of atfitude'have been
déveloped regarding the first.twofcomponents of this defini-
tidn, the feeling/émotional and thought/cognitive”parts of
attitude, .Among‘tﬁese are reinforcement theory, assimilation-<

contrast theory, adaptation-level theory and inoculation
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theory.l7 While these.theories_may be useful_in anal&zing,
attitudinal change, they do not consider the_third'com-
ponent ofkattitude,,the.CQnative aor hehavioral.

Theories which=do take into account this third aspect

of attitude are called by Brown in Social. Psychology (1965)

"conSistency theories" .Con81stency theories make the
‘assumption that the '"human mind, it seems!'has a strong need
for consistehcy,_and-attitudes.are geherally changed to
eliminate some inconsistency." (Brdwn,11965t‘549)' Thedries
whieh-eome under the heading of eonsistency‘theqries are:

I Congruitylmodels, e.g. that of Osgsod and Tannenbaum
(1956) which says.in_effeet ﬁthat when certain kiuds ef -
information are fed into the‘human psyehological appsratus,‘
.certeih perfectly determined changes of attitude will .~
vresult."' (Bfown, ‘965- uSO) Osgood and Tannenbaum developed"
a scale with numerical values ranging from -3 to +3. They
believed that any given person and/or any given attitude will
fall somewhere between a -3 and +3_when4ranked by an indi-
vidual |

Attitudes are oongruent when a person s rank and that of
an object or attitude are the same., If evstate of dis-

equilibrium exists; a persen'is ranked -1 while an attitude is

‘17These theories and others are discussed at length in
Theories of Attitude Change (1967) by Insko and Attitude Change
: by Kiesler, et al. Because they have been rejected for
‘use. in this study, they are not discussed in the body of this
paper.
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'ranked +2}4changé-must ocecur in'the‘aftijude to restoree
‘balance.‘ Behavieral change'may be responeible,forka change
in,attituee but in this model, behAViOr plays a secendary:
role to attitude. | o |

i2,‘ Balance'ﬁddeis deVeidped _among others, by
‘Heider (1958), Newcomb (1953) and Rosenberg and Abelson
(1958), whlch share with congruity models-the belief‘that‘
”indiyiduals will change conflicting attitudes in thé_direCtion,
of eonsietency. The distinctioh betweeﬁ‘chgruity and
balence medels-is that the iatter do not predict'exactly
~what change in attitude»will'occur,;but Says that one ef many
alternatlves is avallable to reduce lmbalance, The. baiance
model is more general in its approach to dlfference in attl-‘
tudes; it uses no numerical values, but only + and - s1gns.‘
to shOW_Where an inconsistency exists. Again, th;s model,
while showing that beha?iorai changes may contribute to
consistency in éttitudes,‘treats‘the behavioral“change.
only 1ndirect1y. | ’

3, Dlssonance theory, as developed by Festinger (1957),
is the least rlgid of all the.consxstency theories., WhllE'
assuming (1ike”the two models mentioned above)'that'indi—
viduals‘desire consistency iﬁ"atﬁitudes, this theofy stresses

that a person, when faced with conflicting aﬁtitudes; may

\\-

seek out any~numb6r’df‘"creative" solutidns;to any problem

which must’ be resolved.
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Consider the man who believes both of
“these positions: Smoking cigarettes is
dangerous to life; I smoke cigarettes. He:
might reduce dissonance by giving up smoking
and so relinquishing belief in the second
of the two propositions, or he might somehow
believe that smoking is not truly dangerous.
In addition, however, Festinger (1957) suggests
that he might eontrol his flow of information,
seeking out reports of reassuring research
and avoiding the lung cancer statistics. He
might also seek out other smokers  who would
‘give him social support. (Brown; 1965: 586)

"Unlike the balance and congruity model, Festinger's dis-
‘sonance theory\plaees‘behavior as a key'element in resolving
dissonance. It is for this reason that the theory of
cognitive dissonance was chosen to guide this research.

To summarize, the assumptiens made,by_allzconsietency
theories”areﬁ‘(osgood, 1960: 341-356)

1. MOdification of cognitive structures, i.e.,
attitude,change'results from the7peychological‘stress Pro- -
duced by cognitive‘inconsistency;

2. The interaction of cognitive elements depends upen
their being brought into'some kind of confrontation with
one another.

"3, The magnltude of stress toward attitude change
increases with the degree of cognitive incon31stency.

4. The dynamics of cognitive<1nteract;on under stress

operate tb4reduce‘tdtal cognitive“inconsistency.'
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Theory of Cognitive Dissonance

Before explaining in detail the theory of cognitive
dissonance, an important caveat must be noted. This study
was nof designed to test empirically cognitive dissonance
theory. Rather, this study was designed to test any
variables which would enter inte a decision to reduce dis-
sonance in one of two ways: becoming a "better" Catholic;
or, joining a Pentecostal church after receiving the Baptism
of the Holy Spirit. Dissonance theory is complex and has
‘been empirically tested on many occasions. However, only
those aspects of dissonance theory which are relevant to
this study will be discussed in this section. (For a com-
préhensive discussion of the theory of cognitive dissonance,

see A Theory of Cognitive Dissonance by Leon Festinger (1957).)

" In general termé, the theory is first explained by
defining the terms consonance and dissonance.

Dissonance and consonance are relations among
cognitions---that is, among opinions, beliefs,
knowledge of the environment, and knowledge

of one's own actions and feelings. Two op-
tions, or beliefs, or items of knowledge are
dissonant with each other if they do not fit
together-~-~that is, if they are inconsistent,
or if, considering the particular two items,
one does not follow from the other. (Festinger,
1956: 26)

As in all consistency theories, dissonance is presumed to be
an uncomfortable state for an individual, one to be resolved

in order to achieve a psychological balance. Building on
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1

”this,-cognitiVe dissonance theory'has at its core two'main
‘propositiqﬁé: (Festingef, 1957: 9)

| 1. -The‘exiétence.df<dissonance,4being-psychdlogically
uncomfortable? will motivate the person to try and to re-
duce the’dissonapcé and‘aéhieve'consbnance.

2. When dissonance is present, in addition‘to'trying
to reduce it, the person will actively aéoid'situations and
infbrmatiOn:Which,would-Iikely'increase-the-disSonance.
a(For this reason, Mary Smlth would be unlikely to attend
‘the Cathollc church and a Cla831ca1 Pentecostal church con-
currently )

DissOQance comes about.between_cognitions when the two
Cognitions_are_both'relevant’to‘anindividuai but forgsome
reason, the two do not fit together.: Feétinger explains this
by saying, "wa elements are inha‘diséonant relation if,
Qonsidering these two alone the obverse of one element
:would follow from the other;;.x-and y are d;ssonant if,nbt-x
follows from y. (Festingeri_1957} 13) |

For the newly "spirit-filled" Cétholic, dissonance (to
some degree) may be expectedfbecause the“person-is exposed
to new, and-poésibly unfamiliar knowledge or cognitions.

New events may happen or new 1nformation may
become known to a person, creating at least a
momentary dissonance with existing knowledge,
opinion, or cognition concerning behavior. Since

" a person does not have complete and perfect con-
trol over the information that reaches him and
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over events that can happen in his environ-
ment, such dissonance may easily arise.
(Festinger, 1957 4)

A Catholic, such as Mary Smith having" received the Baptism‘A
of‘the»Holy Spirit, ‘can face dissonance if anything taught
her éfter the recéption oi‘the Holy Spirit runs counter to
traditional Catholic theology. Perheps'simply the idea of
'~readingithe Bible can-create-dissonance.i (This assumes
’that Mary is ‘an actiVe, practicing Catholic at the time of
reception.) Or; if Mary ‘does not favor the Catholic. church
and is attending a Pentecostal church,‘having communion
1ess.frequent1y‘than does’the Catholic_church hight'be
enough to bring about dissonance. o

The degree of dissonance varies depending on how impor-
-tant the two differing cognitive elements are to the indi-
vidual in a-giVen}sitnation. Reading the Bible may cause
‘more dissonance to a person‘than infrequent communiontdoes
to . the same person, Festinger‘s theory allows for differing
~degrees of dissonance; :

1. If two elements are dissonant with one another,
the magnitude of dissonance w111 be a function of the
importance of the element.

2. Assuming that all the elements relevant to the one
in~question areueQually]important,'the total amount of
dissonance between this element and the remainder of the

person's cognitiOn will depend on the portion of relevant
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elements~that are dissonant with the one in question.'
(Kiesler, Collins and Miller, 1969+ 195)

"Degfee of diésohance"'iS"nofimportant to this study
because'the focus.is not on testing a theory. What is
impqrtant, hoWever, is the way in Which_an individual, when
presehted with a new cognition (specifically his. having the
Baptism of %he Holy Spirit)-respoﬁds ﬁo feducéidiSsonauce,
~whatever degree of dissonanée‘is.presént;
| Three-iesppnses tb‘a dissonant sitﬁation are possible:
adding new éognitive-elements; changing One’s'environment;
or, changing.onefs‘behavior; If’a‘pérson adds new cognitive
. elements (to eithef-dissonaﬁcé’producing elementj'dissonance
is alleviated”but does not disappear. Mary Smith may‘begin'
~to find‘fault,with other‘aspects of the Catholic church
‘not felated tO‘PentecostaliSm, As a consequénce; she may
feel more comfortable attending a ClasSical Pentecostal
church., Shet@ay‘deal with the other dissonant element and
conéider-Classiqal4PenteCOStals to be emotionalj"holy--
réllers" who have ndﬂsense of the sacredness of ritual,
thus making it more comfortable for her to stay in the
Catholic church. In either case, the dissonant situation is
still present but has been covered over by cognitive elements
which move'fhe individual closer to conSonance. 

A change in'envirbnMeﬁtal dognitions can bé either

physical or psychological. -The?psychologicél change is
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related:tofaddingAnew poghitions.-;Here, the indiﬁidﬁél
"falks»himselflinto" chﬁosing_one optioh over-theiqther,and'
thenlseeké justifiéatibn'for’his}deCisicn. He' may, when"'
“talking with.dfher Cathqlics, mention héw'ffiendly thé
people are at'alclassical Pénfecostél-church..'He'hés-made
his move -to reduce.disSOnénge and now must seek "proof"
‘fhat,his deq;siOn ﬁés'the‘right one., _Chénging the physical
'environment_éimply'means moving from one place (Saint Agnes
‘Catholic Church)'to“another.placev(Omaha‘Foursquare Church).
;A'physipal Qhange ma& precede a'psychologicai ehvironmental-
- change. - Oncé’the,actual move takes place, it must be
justified. | . |

'A‘behaviorallchange is very effective in resolution of
dissonanCe. An-individual has changed his behavior toffit‘
in with his other~cognitions‘andnthe end result is harmony.
Behavior‘c&n'be changed (attending confession more fre-
quently), denied (refusing to speak in téngues if the biéhops
so rule) or distofted'(atteﬁdingﬁa Catholié Pentecostal_
prayef'groupfinflieu of weekly Mass attendanqe).

Although isolated fér the purpose bf analysis, there_is
_é great dea1 of overiap bét&een'these'dissonance'resoiution
options. A person may deny'his behévior and at the same time
look for new cognitive eleﬁents which_agree with his
behavioral chaﬁge. 'Or; he may simply"change environmeht and

cease the resolﬁtion‘process. An individual,may find if
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necessary‘to add new coghitive.eleméhts_because a chaﬁge-

in environment or behavior would be too threatening or
painful aﬁd would.createfaddéd dissonance. In order to
predict which_method"of reduétion an individualfwill choose,
fear of cﬁéhge, resistance to change and the addition of
new cognitive.dissqnance must be considered; | |

The aspect of cognitive diSsongnce %héoryrmost appli-
_cable'fo’this<studytisvthat of the decision-making situation,
Four'factors must_be considered in decision-making dissdnancé:

1. The‘more-important the decision the greater the |
dissonance. o  ' |

2. The'iess attractivé the choSen‘alternative the
?greéter‘the dissonance.

i35 The more atfractive the unchosen alternafive the
greater the dissonance.

4, The greater the similarity between alternatives
the less the dissonance. (Festinger, 1964€ 37-43)

Two alternatives are poSsiblé,té a "Spirit;filléd"
Catholic and one must be éhosen over‘thetother. ‘The dissonance
- occurs after the initial choice has been‘made. Having
chosen one alternative and rejected the other, the individual
is now commifted to a course of'actiqn while the initial
éonflict'in chodsing'an alternative has disappeared.

nOver forty research efforts have been cdnducted empiri-

cally to test the above propositions as they relate to
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' decision'making. -For:exémple, one of the earliest'tééts
of'dissdnancélin deéision{makingywill bé réviewed,h Brehm
(1956) coﬁducted a 1aboratofy‘experiment»where'subjecté7
were asked to rate a series of objects. 'DiSSOnénce was
creafed by‘offefing‘subjects two'objécts-which,were equally
attractive. In otherlcases, subjects were asked to;éhooée
'object$ dissimi1ar in attractiveness., Tﬁose'subjects who
,experienced dissonance by having to choose one attfactive
object over another attiactive‘dbjeéf would exaggerate the
‘beauty of. the chosen‘object while dégrading the unchosen
object. Those nét placedvin a dissonant‘decisioq situation
.did notvexaggerate nor deniérate either objeqt.- Generally,
tﬂe factors regarding-deciéioh—méking diséonance were'
sUppdrted by_this}(and’Subsequent) empirical test. (EZElE‘

rations in Cognitive Dissonance by Brehm and Cohen (1962)

'gives'many'other empirical tests conducted on the decision-
making dissonanqus;tuation;):
.-Some possible limitatidhs'on the applicability of the

theory éf cognitive dissonance mustJbe-noted.“'Even though
‘.6ne of the most poéitive features 6f cognitive dissonance
theory is the~vas£,a§ount of data.provided throﬁgh’studies
guided by fhis thedfy, it is in the a;eé of methodology that
the strongést;critiéisms'of the'theory are'1evé1ed. Most
tests conducfed‘to'measure,dissonance_hQQe been 1aborat0ry

experiﬁents which, in the“particular3situatiqn,‘showed‘a high
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degree Qf‘diésohande'to be piesent. When moving fromgthe
" laboratory to a natural setting,‘the-degree-of dissonance
:is difficult to'measure. This'argument is also used in
trying to determinE‘the relative importance of'cqgnitions.
The "im@ortance"_df‘a‘given5c0gnitive.é1¢ment determines
greatly whether or not dissonance exists, but‘Festinger and
Other dissonan¢e theorists have not yet éeveloped-any_way
to measure the "importance"'of-a’given.cognitive element.

- Cognitive dissonance theory has been criticized for
being too vague conceptually; this-vaguéness makes it
possible to explain everything throﬁghfcognitive dissonance
theory. If this is the case, ‘the usefulness of‘the-thepry
is questiOnabIe,because it lacks definite péraméters.‘ This
criticism stems from the belief that cognitive dissonance
theory cahnot‘or'has not been disprdVen. (Kiesler, et al.,
1969: 36) Festinger'feels that rather than attack the
theory for vagueness; the élarity'of what-is'méant'by
dissonance should be examined.

'Dissonance is not anything which exists by
itself., It is a characterization of a re-
~lationship between cognitive elements. Thus,
‘determining whether or not dissonance exists,
should take the form of first specifying the
cognitive elements, or clusters, which are
under consideration and then examining whether,
considering one alone, the obverse of the

- other follows. If it seems plausible to
assert that the relation is dissonant, it

is usually also helpful to specify on what

grounds-~--logical, experimental, cultural or
otherwise---the 'follows from' holds in that
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instance. ‘It is also clearly necessary to
be able to specify what specific changes in
_cognition, or what new cognitive elements,
would reduce the magnitude of the dissonance
‘thus determined. (Festinger, 1957: 279)

Lack of concepﬁual clarity with”regard to other parts of
the theory isiaISO'dfitiéized.' That one cognition implies
the obverse of another cognltlon is necessary for disso-
‘nance, according to Festlnger. ' The term obverse, accordlng
to Brehm and Cohen (1962), is too limiting for maximum
“utiiity.of the thedry.' They Suggest”instead that substi;
tuting "in the‘Qirectionﬁqf being‘obversé" for the word"
obverse woﬁ1d make the theo?y[applicab1é infmore,situations,
(Brehm and Cohen, 1962;‘6)18

A COgnitive element.(the central term of the theory)
also lacks an adequate definition. .Rafher than spécify
examples of cdgnitivé'eléments in the definition, Festinger-
defineg thém as "knowledge, belief, and oﬁinions about:one's
feelings, sélf; behavidr, and environment." (Festinger, 1956:
26) 1Thesei“definitions" of a cognitive element are és
‘vague as the term being defined which 1limits replication of
vresearch.aé‘weli;as ceptaihty of'results.When’sfudied.

Although'these, and other, criticismélhave been made
régarding cognitive dissonance.theory (perhaps with.justifi-

cation), the theory does fit with the only qualifications

18mnis argument“put forth by Brehm and. Cohen'contradlcts
-the earlier statement that cognitive. dlssonance theory is-

already to all—encompass1ng.
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‘made at the beginning of this-theoreti¢a1 discussion.
'CognitiveodiSSOnance theory isfso¢iél psychélogicgl'in
nature‘énd plaCes eqﬁa1 impdrtance_on attitude and behavigf
of an individuai..}Without testing‘for'the_présence.of
dissonance, i£ is ﬁossible to assumé'its presence in
Situationsj:eguiring decisioﬁ«makihg; As Festinger says,
’“attempts to reduce dissonance représent;the 6bservab1e
manifestations that dissonance exisfs.“ (Fes£inger,‘1956:
26) So, it can be accepted pfima facie“that Catholics, Who
-recei#é'the_Baptism.of the Holy Spirit and who either change
their‘behavior by-becomihg "better" Catholicslor!joining a
Classical Péntecostalfchurch;‘expérience some‘dissonancé.
The kéy question‘which,this study is-attempting to answer
is: - What sociaiyféctdrs,‘if any, would predispose a
Catholic;who:receives the Baptism of the HolY'Spirit to
resolve dissonance by remaining in‘fhe Catholic church and
attendiﬁg a‘Catholic Pentecostai prayer.group? Convefsly,
‘what social factors would predispose a "spirit-filled"
Catholic to join a Classical Pentecostal church? In an
effort to answef these questions, the foilowing hypotheses

have been developed,

Hypotheséq

‘1. If a respondent has little or no exposure to other
religions prior to his Baptism of the Holy Spirit, then he.
‘will remain a Catho1ic after the ‘Baptism of the’Holy‘Spirit.
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The reasoning behind this hypothesis is that if a
person has cohsistently‘practiced his‘religioncin‘the Catholic
church, then he%uill continue.to'pracfice in that denomi-
nation after becoming:ﬁspirit;fiiléd". in addition,'thek‘
person wifh é Catholic background who pefhapsiwés nOt at;
tending church at all is also con81dered 11ke1y to stay in
‘the Cathollc church After-the,rellg;ous-experlence of the
Holy Spirlt “he will re turn to‘what'is known and’familiar‘to
him, the Cathollc church. h,

Exposure to other religions can be gained through books;
conversatlons with other people or by attending other de-
nominations. Itvwas decided to operatlonallze;"exposure"
in two ways: church‘éttendahce'at a_denominafioh other than
Catholic, énd\consideration given to‘ccnyerting to anothér
religion; ,(Conversatiohs with other peopié, television cru-
isades,nhooks,.and other literaturc‘comeunder;this.sécond;
category.) | -
Operational'form'of'hypotheSisibner If a respondentqhas
jatténded_afgiven denomination othér‘fhan Catholic less than
'tWO times‘or_haS'not consideréd converting to\énother denomief
nation.priorvto hié'Baptism of the Holy Spirit, then he will
remain a Catholic after his Baptism of the Holy Spirit.t?

‘.

k4

19In all hypotheses, "remain a‘Cathollc" is operation-
~alized as one who is a member of the Catholic church and is
a communicant of sameL
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2. If a respondent"is influenced in important wéys by
his family then he will remain a Catholic after his Baptism
of the Hoiy Spirit. - | |

This hypotheéis is aéking ifﬂan_individualfvaalues are
influenced Eytthe~valﬁes,of his*famlly‘of'orientation. If
the family of_orientation'Strongly-values'beliefs of and
membership_in-theaCatholic church, this Galﬁe and others may
be heid b& £he child. Consistency in valueé willlbe measured
by a scale of values of family and iﬂdividuél with a number
assigned to eaéh.alternati§e énswer. Possible scores range
from 0, perfect consistency to 56, no consistency, (The scale
will.bé discussed'in Chapter.Three.)'

Operational form of hypothesis twb: If a ;espdndent_
receiyes a sébre of O to‘l9-(one—third of-possiblg conSistency)
on the faﬁily value'séale‘then‘he will remain a Catholic
after.his Baptism of the Hdly Spirif,

3, If a Catholic person introduced‘thevre8pondent'to_
the Pentecostal movement, then he will remain a. Catholic after
his Baptism pf the Holy Spirit.

The person.who’introduced thevmo#ement té‘the respcndent
can, in this casé, be either_a_Catholic Pentecostal or a
former Catholic—ClassiCaltPentecostal. Regardless of present
affiliation,_if the person has a Catholic bgckgfoUnd, the
respondent (it,is-hypothesized) will remain a Catholic after

his Baptism of the Holy Spirit.
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.Operational‘form of'hypothesis thrée: ‘If the person
who first talked to the respondent about Pentecostalism has
‘a‘CathOLié background,‘then'the.reépondent-will remain a
Catholic after his Baptism{of the Holy Spirit. |

4. If non-related significént others}are Catholic
‘Peﬁtecostals then the respondent will remain Catholic after
his Baptism of the Holy Spirit.

This,hjpothééis~ié‘tes£ing the~influence}of peer group
on the fespondent. Non-related significant'others'are
determined by asking a respondent'to‘name five of his closest
friends by‘initiai;  (For the purposé of this hyPofhesis,
friends and non;felated'sigﬂificantbthers ar§ synonymous.)

Operational form of hypbtheéis four: If two or more
of the!five friendé named by the respondent are Catholic
Pentecosfals, then the respondent‘wiil remain Cathqlic after
‘his Baptism of the Holy Spirit, |

5. If a respondent's concept of sin is traditionally
Catholic, then he will remain Catholic affer‘his‘Baptism of
the Holy_Spirit. )

This hypothesis was developed to deal SPécifiéally with
the "mﬁral‘implicatibns" of leaving.the'Catholic church., 1If
a person. holds Caﬁhdiic cbncepts of sin, especially missing
Mass or confession; he would not be likeiy to enter é nginful®
sitﬁation by not attending Mass and going‘instead tq a

Classical Pentecostal church.
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 From a list of poésible sins, it was necessary té

de termine Whiéh sins are considered traditidnally-Catholic,
.In making this detérminafibﬂ, a panel of judges was employed.
The judges were men and women over the age of'forty.who'had
been,raised_ih fhe Catholic church and are currently_aCtiVé
participanfs in Catholic church’actiﬁities. Only those items
‘which_all ten Judges considered to be,siﬁs were included as
traditionally Céthﬁlic sins. ”

'Opefétional-form of hypothesis five: If a respondent
positi#ely identifies-iteﬁs'cbnéidéred_td be sins by a
-pahel of Cafholic judges, then the respoﬁdent will remain a
Catholic after his Baptism of the Holy Spirit.

6. If a respondent was raised in a‘Small'dommunity
then he will femain a Catholic after his Baptism of the Holy
Spirit. “

Social integration, an absence of anomie and fear of
gossip'and‘ridicule are assumed to be found in greater degrees
in a small'community. If this isvso, a respondent-woﬁld be
likely to‘rehain'in the Caﬁhdlic church. (A11 respondents_
presently 1live in a large midwestern city so the size of current
'residéncé would_noé be a variable in this hypothesis.)

Operational form of hypothesis six: If a respondent was
raised in a communify of less than 12,ooo‘peop1e, then he will
remain aECatholié aftér his BaptiSm of the’Holy Spirit. (12,000'
was}choSen.Because'this size is a designation-ofuémall com=-

‘munity by the'Census Bureau. ) .
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'“7. If a rgspondentfatfénded parochialf(Catholicﬁ
schools'for a 1arge‘part.of his educational career,‘he'wili'
remain a catholic'after_h;s'Baptismof’thé HolylSpirit...

Attendance at parochial schools can be at any level of
educatibn;‘grade school; high school or collége. |

‘Operationélkform of hypothesis seven: If a respondent
attended parpchial schools for six yearstbr more, he will

‘remain a Catholic‘affer his Baptism of the Holy Spirit.

Relationship Between Hypotheses and Cognitive Dissonance Theory

All of'the:hypotheses.liSted,present a?decision-making}
situation which has the potential of arousing dissonance.
,The‘sevenvhypdtheSes can be‘groupéd into two broad ca£e4
gories: 1) those which deal with an individual's integration’
into and‘familiarity with the Catholic church; and 2) thoée
which deal withkthe individﬁal respondent in interaction
with‘dther people.' |

The hypofheses which are included in the first'category
are those with the_variables_of: eXposure to other religions{
concept of sin; who intrpduced_the respondent to‘the»Pente-
costal movemént;iand, parochial school attendancé. In each
of these hypgtheses, dissonance can be produced by creating
a'conflicf.betweenvthé tenets of-Pentecbstalism and those of
(CatholiciSm..‘If the individual is unfamiliar with the tenets

of the Catholic church_(by3hot-attending parochial schools for
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- many ‘years), was previously dissatisfied with the Catﬁo1ic
church (exposure to other religions), did not hold to the
beliefs of the Cathdiin'nhUrhh-(conéebt of sin), or was
-éxpoSed to" the movement by someone who was not-éympathétic
‘to' the Catholic chufch,'then'it is iikely he will résolve
any conflict créated;by new cognitions in favor of Pente-
costalism, | '

People who choose this option of leaving the Catholic
church are,réSOlvingfdiSSqnance'by'changing.their environ-
meht,.bqtﬁ physical and psychological. As‘they'tréhsfer
‘membership to a Pentecostal church, they céﬁ‘say{ "I do
.‘not feel the Catholic.churcﬁ ever meant very much.tokme,
anyway." ”

Dissonance theory also asserts that a person will
"actively avoid situations and infﬁrmation which would in-
crease‘dissohance.ﬁ (Festingér, 1957:‘9) If a person is
familiar wifh the beliefs of the‘Catholic_church and‘comfdr-
table with membership*in,thg Catholic'church, he is likely
to avoid any contact with_Pentecostal denominations but,
rather,'place'himsélf_deep within the Catholic church.
Dissonaﬁce, in this case, is resolved by adding a new cog-
nitive element: Penteéostalism can be, and is, praéticed‘
within thé parameters of the Catholié church.

The remaining three hypothesés are.also'related to

decision~-making dissonance. In these cases, however, dissonance
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(or absence.of.dissonancé) is affected,'nét by'reiigiéus
doctrine,,bﬁt by the respondent's intefaction with other
 people; fémily, friends or members of his cohmunity;
Throughvprimaryhsociélizafion, a person is taught
knowledge andtbeliéfsvabout=his environment. If these cog-
‘nitions, inc1uding religion, remain consistent inva‘person's
life, resblutidn 6f dissonance Qill be iﬁ.the'dipectibn of
these cognitions. Hence,_if_an'individualfs family values
* include catholiéism, the individual will also value this,
knowledge about'his environﬁent. If one is a member of the
Smith family andibéing,a Classical Pentecostal'dops not
follow from Smith family meﬁbérship, dissonance exists and
~must be resoived, Claséical Péntecostalism may outweigh
family membershiﬁ} dissonance.would"then be resolved by
becoming_a,ClaSsical Pentecostal.
1In éhoqsing between family and denomination, considération
is given td Festinger's statement that “x and y are dis- .
sonant if not-x follows from y." (Festinger, 1957: 13)
LikeQise; if.be1onging to a social group of significant
.others or sdciél'acéeptapce in a small éommunity'do nbt
follow from holding‘Pentebostal beliefs,'diSSonance’is present.
If rejectibn by significant ofhérs or-members'of-one'é
community'will‘be'the‘result of joining avCIassical.Pentecostal

church, it is'unlikely that decision;making7dissonance will
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be resolved_by'joining,sﬁch'a church. On the other hénd,
if remaining in the Caﬁholic church-bringszgreater consis=

‘tency bethen the cognitions of féligion and "what people

- think of‘mé",,dissonance will be resolved in thé difection‘

of this cqnsistency;
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CHAPTER III

'METHODOT.OGY
AND ANALYSIS OF DATA
\This chapter will discuss the sfudy design and tech-
‘niques used'ﬁo'test the hypotheses listed in Chapter II.

-Study.Design

‘The design of a research project tries to simulate, as
closely as possible, the classiéal experimental design. .In
the ciéssical experimental design, Subjects_are”randomly
assigned to‘either-aﬁ experimental of control group. After
this assignmént has been madé, both-grouPS'are_given a "test"
appropriafe to the stﬁdy. The experimental group is‘thén
preseﬁted with a test variable while the contfol group is not
presented with the tesf'variable. Both‘groupS»are then "re-
~tested" to.see;if thelfest variable does make a difference

‘bétween the scores'of the experimental and control groups.

DIAGRAM I.

CLASSICAL EXPERIVMENTAL DESIGN

Experimental - Testjgiven vazizgle, 'Test'given. Diffefenoe
Group; ~(Tl)‘ presented (T2> !
' Mo et o ‘no test s ’
Control Test given | T Test given  pjfrerence
Group . (Tl) ‘variable (Tz) L T
‘ 1 : presented 1742
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_fhe;classical experimental deSign is the "ideal"udesign
for resea:ch and can'be‘effeetively used in laboratory
experiments, In'doihgvresearch in natural settings, however,
it is often. necessary to- modlfy the classical experimental
design. 20
One such modlflcation of the c1a831ca1 experimental

v

design was used in. the present study,vthe EE.POSt facto

design., The ex post.facto design deals only with‘an experi-

mental group after the presentatlon of a test variable.
(The -outlined cell in Dlagram II is the cell used in the ex

post facto design. )

DIAGRAM II.
'EX POST FACTO DESIGN

- -=--- [ :
Experimental ! 1 vaﬁizgle Test given
Group ‘ ' presented (1,)
L—_-—-—.—..—,.I ‘ .
Control ) |
- Group ) 0
!

To reconstruct the "before test variable" cell, the researcher

must-seek_but‘docﬁments or ask the respondent to recall

“ZOVariations'ofethe classical experimental design are
possible through the use of statistical tests which will be
‘discussed at a later point in this paper.
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pertinent biographicalAiﬁformatiOn'whiCh‘is-then used to
‘develop the'"befqre" céll;

In this‘studi,fﬁhe event or test variables for the .
experimentél grdup'are‘the independenf variables (eag.,’size_
of communityifparochial scﬁOol'attendance,_family'#alues and

~concept of'sin) in eachbof the hypotheses.. The éommpn
factofé for the?éiperimental grbup'in‘théfﬂbefore"‘bell are
'Christian baptism.and'subsequént membership in the Catholic
church.’_As a regular procedureHinurespondent selection, al1
respdhdents were asked prior to their partiéipation in this
study if they had’been members of thé Catholic Church; only
those who answered "yes" were included in the sfudy;

The study design for this research project is giQen in

Diagram III.

DIAGRAM III.
STUDY DESIGN

Before _ ' ___After
T T T v ‘

4 - ~iconsideration .
Experimental 10f independent | Change in
Grou v | variables =~ | pehavior

P ‘ l o recorded
” ‘ e o — o — — [ , |

'Respondents.were askéd_to recall biographicalvinformation to

see, on the basis of this data, if the_behavioral'change
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‘resulting from the Baptism of the Holy Spirit was due“to'
'variables’(cognitions) intrbduced to the individuélﬂpriqr
to his Haptism of the Holy Spirit. In one area ‘(‘that of
family values) reépdndents4Were asked to reCail attitudinal
information'réther than biographical information. The
aécufacy of the recail of the attitudes is not'important
because the respondent's perception‘was_ﬁeing tested, not

the actual'family:vélue.

: Sampling‘Procedure‘

| The néture of this sﬁudy madebit'necessary‘tovdraﬁ two.
samples from the-popﬁlation bfrCatholics‘who haveireceivéd
the Baptism of thé Holy Spiriﬁ. .One sample was made'ﬁp_of
4peop1e who identify themselvéS'as Catholic%Péntecostals;'the'
other éample_was cpmposed of former Catholics whd'ére now" |
members bf_a Classical Pentecostal church. iniorder'to
| probe the question of why‘persons'With a- Catholic background
resoive dissonance‘differently, a gdmpariSdn was made between
these tﬁo sampies,

Thé first>saﬁblefwaS'originally‘to be‘dpawn-from a large
(200 or~mofevpeople) Cath01i¢:PentecQstaI group which'meets‘
weekly for fello&ship, prayer, and Bible study. This author
was t61d iﬁdirect1y to,"fOrget.about stuinng this particular'
group". It wasgfépdrted that‘the 1eader of this group, a

Roman_Catholicgpriest; did not approve of sociologists studying



64

his prayer gfoup and'would recommend to“the‘Board.dfi
Diréctorsﬂthét they deny-this_authdr'permission tofobtainwa:
list of members, Because of this complication, an alter-
native méthod.for‘obfaining the sample ﬁas‘usedf The sample
was-dbtaiﬁed'by’using»the "Snowballiﬁg technique". ‘Through
friends-who_knéw Catholic Pentecostals and respondehts whd
knéw_other Catholic Pentecostals, a sampie of fifteen Catholic
Pentecostals was received.

'Obtaining,fhe.samPle of former‘Cafholic.ClaSSical Pénte-’
costals was much easier than,obtéining the first sample. The
pastéf‘of thexlargest Ciassi@al Pentecostéiichurch in the
area was cohtacted}'the‘chﬁrCh‘has apprbkimately fifty former
Catholics who have traﬁsferredrtheir‘membeTShip'from the
Cathoiic churbh to this Claésical Pentecostal church. A
list of such péopleAwas given to this author‘and”thosé who
agreed to respond were indluded'infthe_sampley

IWith both sets of people, random sémpiing was not used
'becapse it was notvpossible to obtain‘é,complete’enUmeration
‘of the population. The‘tjpe,df'samplé used necessitates many
caufioﬁs Whicﬁ will.be detailed further in_this chapter,

.‘ As.finaliy,cbmpleted, the respondent gréup for this_study
consistediaf fifteen Catholichentecostals'and fifteen former
CatholicuClassical Pénteéoétals, 'Although_aclarger sample"
would-have beeﬁ‘désirab1e, it was decided that thirtjirespon—

dents was adequate for an*eXplbratoryfstudy such as this.

-



65

Data Collection

An interview schedule was developed by the author to
test each of the independent variablcs in the hypotheses.
Most items in the schedule were written originally for this
study with two exceptions: a list of sins and statements of
family values were borrowed from existing scales with modi-
fications made for use in this study. (See Appendix B,)

A. H. Ewell (1954) developed an inventory of values
scale consisting of 108 items with possible responses ranging
from "always right" to "always wrong." Instead of using a
Likert-type scale for the items, a simple "yes" or "no"
response was sought. Twenty items which came under the
category of possibie sins were selected from the 108 items
included by Ewell for inclusion in the interview schedule.
For the purpose of this study, it was not necessary to use
more than twenty potential "sins" in order to determine a
respondent's concept of sin., The items chosen were either
positively (missing Mass on Sunday) Or negatively (smoking
cigarettes or cigars) related to the concept of sin held by
the Catholic church.

The traditional family ideology scale developed by

Levinson and Huffman (1955) was utilized in a similar manner.21

2
°1These scales, in their entirity, can be found in
Robinson and Shaver .(1973).
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The complete scale is divided into four areas: parent-child
‘relationships; husband and wife roles.end relationships;
concepte of masculinify andefemininity;'and general family
values and“aims. Forty six-point Likertftype items are con-
'tained in the compiete,scale. 7o shorten the scale for the
interview’échedule, feurteen'statements of family values were
selected from the original forty wifh some items from each
of the four categbries beiné included. . Respondents were
asked to_first answer howithey felt their family'of_orien;
efation would answer the statement: possible responses were
"strongly agree", "agree", “undecided", “disagree", and
"strongly disagreeﬁ. At a later point in the interview, the
respondent.Was asked_to,answer the same statements,from his
- own perspective.

The-difference between family's response and individual's
response was obtained for each of the fourteen items, ‘These
fourteen scores were totaled to arrivelat one numerical'}
value used to4determine family-self value consistency. For
example, one of the fourteen items is, "petting is something
.a niceegirl‘wouldn't do". If’the;respondent answers "strongly
agree" for family,and'"disagree" for self,}a.numerical-value
of 3 (the difference between "strongly-agree" and "disagree") |
was assigned.

The interviewvschedule,was.pre—teeted to determine clarity

of queStiohs and length of interviews., The test respondents
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had’no'diffiCuIt& in understéﬁding‘the:quesgions;ﬁés a
result no changesawére made in the_wqrding of the interview
schedule. Zach preffest interview_lastéd betweehftweﬁfy.and 
.thirty minuteé;
Respondents-in the‘Sample-wefe teiephbned aﬁd‘aﬁ inter-
Aviéw-time'was‘arranged.,'All interviews took place in the

respondent’s home.22

The.respondénts wéré tqld.that the
intarvieWﬁWould take approximatelyvtwenty»fi&e minuteé
(based on the pre-test interviews), however,:the averége
1engﬁh of an ihtef&iew was one hour and tenwmiﬁutes, ’qu“thek
‘most'parfy the respondents were eager to talk informally
abbut PeptecostaliSmhafte: the_formal-interyiew. |

The decision tQ'uSe an intervieW;schedulé (as opposedfto
“a quesfionnairé) was made'for two reasons:  First,‘the-size
of sample-méde itfneéessary'tO‘have almost 0ne;hundred,per
cent participatiéng; If hailed questionnéires were used, the
pool of'poSsible_réspondents.would have had to be much larger
than the list‘of’available names fq guarantee a return of
fiffeen respondents fme each bf ‘the twé cateéories;tested.
-Secondlj,‘soméuquestidns were asked in such a way that'probing
'for‘afresbqnse wés necessary; Mény.items required explanation'

by the inter#iewer ahd it was believed;that se1f~administered

22While'c0nducting the interviews, two interviews were

scheduled for locations other than the respondent's home. In
“both cases, the respondent did not keep'the‘appointment.
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questionnaires might have caused inaccuracy in answering the

guestions,

Coding

"Although most quéstiohs lent themsclves to a "yes=no".
or "agree-disagree"=éodification, some opén—ended questions
had to be coded into categories broader than "yes" or '"no",
Those items which required more'detailed_codification than
"yes-no".fesponses or:simplé numerical tabulations will be
discussed in detail.

- The first question’which was asked was a word association,
”what comes to mind when you hear the word'charismatic?"
-This‘question was asked for two reasons: first, it was used
to "set the stage” for the interview which followed. The
second reason for askihg this question was to see whether
those4peop1e.interviewed reflect thé'characteristics'of
neo—Pentecostals‘hamed by'Durasofi (1972§ in Chapter I of
thisfthesis.. Because the number‘of pedﬁle}interviewed was
~small, it was ﬁeceSsary'to-combine Durasoff's characteris-
fiés intoﬁbroadér.catégoriesqu: maﬂifestations'of the Holy
Spirit (which’include1Durasoff's categories of,miracleé,
_holy'livingt.and glbssolalia); relationship with Jesué
(witnessing and khowing'Jesus); and interaction with a"denomi-
nation (challenge to tfaditiongl Churches aﬁd evoking

criticism). This modification of Durasoff's characteristics
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did not, in any way, alter the nature of‘hi§ cléséificatdry
scheme, |

Questions six and seven of tﬁe‘interfiew.schédule deal.
witﬁ exposure to otherJreligions;_.The number-of-times a
‘perSOnJéttended a churéh.qther’tﬁan Cétholic; prior to his
Baptism of the HOly-Spirit,'was'tabuiated (excluding in the
'tabulation‘weddings'and/or funerals). In these céses, the
Catholic person was assumed- to be attending the chur¢h fbf:
‘reasons external toAcurio$ity}about a differént deﬁbminatién.
(The~Cétholi¢ church'hés‘had strong norms against attending a
nqn-catholic church except in caseS‘of;weddings and
‘fuhefals,) |

QueStion:tén_asks tﬁe réspondents td énswer whe ther or
not theyAconsider some items fo be. sinful. ‘Prior to reading
the 1list pf possiblé sins, respbndents were asked to define;
in their'o@n words, siﬁ} This item was included only ‘to |
give rgspondénts é reference point in decidihg whether they
.considéred"an item sinful and was not coded nor was it uti-
lized invthehanalySis of data.

In detefmining churchfaffiliation, questions twelve
through foﬁffeen wére used. ReSpondenté werg firSt asked
théir present church affiliaﬁion.} Consideratidn was givén to
those people-wﬁd are affiliated With the Catholic church but

who attend a Pentecostal church. If respondents attend more
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thanlone'church, they were asked which was most‘imporfant to
’them‘spiritually; In a case whefe.a réspondent‘answered
church>affiliation asﬂbathdlic but considered avPentecostal
church to befmost;important spiritﬁally, he was considered to
'fit the category of a former Catholic Classical Pentecostal,
The-final‘queétion which reqﬁired.special codification
‘was question twenty-one. This question was asked to measure
invoivement in religious activities other than attendance at
chﬁrch services,f Responses'were’categoriied into: prayer
groups or Bible studies; church related acti&ities (e.g.,
choir, Sunday'sch001 teacher,orfﬁoluntary-activities which
are sponsorednby the church) and,'bther'activities such as

special wdrkShops o;»retreats;

lStatisticalkTests 

Stafistical tests are used in data analysis for one. of
two reasons: 1) eétimation of population parameters; and,
2) testihg‘ofvhypothéses, (siegel, 1956: 1) All,sfatistical
tests used in this study are concerned:with‘the‘latter.
'reason,‘thgt of teétiﬁg hypotheses. In determining what
statistical_tgsts afe appropriate to a-given study, one must
firsf specify aﬁy iimitétion on analysis which is'uniqué to
“the data under study.
lhe first limitation for_the,presént study,‘using only

nonparametric1statistical‘tests,‘is”ih part a result of the
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way in which‘the samplelwaé drawn.“whilé pérametric sta-
tistics "say sométhing abqut variohs‘éhérécﬁeristics of the
population studied'on the basis of knéwn facts‘about a |
_sample drawn from that populatlon” nonparametric'étatistics
‘make it poss1ble +o say somethlng about the sample w1thout
"making assumptlonS'of a normal population", (Blalock, 1960{‘
89 and 187) 1In order to. determihe the paraheters'of a-
normal populatlon it is necessary to begln a study by draw1ng
a randomvsample of the populat;on‘whlch was.not done'ln_thls
study. ‘Therefore, allustatistiqal tests used are ﬁonpara;.
metric, . | | | |

In the present study, the advantages of nonparametriec
statistical tests (e.g.,ré small'Sample, nominal level data:
"énalys;s and samples which are independént) as well as the
- lack of mathematiéal assumptiéns about the population made it
both conyéniéhtvand necessaryto use such stétiSfiqai tests.
Noﬂparémetrib Sfatistical'tests are, however, -less péwefful
than parametrié-statistical‘tesfé. Power is defined éé the
‘ability of>a statistical.téSt'to»eliminaﬁe a false hypdthesis
and, therefore, aVbid_a'Type 11 error.zj |
A second limitation on the analysis of this data is that

all variables are at the nominal'level. In all'hypotheses,

23See siegel (1956) pp. 30-34 for a full dlscu551on of
the ~advantages and dlsadvantages of nonparametrlc statlstlcs,
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the variables meet the assumptions of nominal level measure-
ment (the variables are classified into mutually exclusive

and exhaustive categories) but_do_not meet -the assumptions

of ordlnal levels of mea urement.

Becaupc a1l the data are'Lregted'ét the nbminél level,
it;ié possible to‘utilize simple déscfiptive statisticé"éuch‘
as percentages,'averages or frequency,and certain nonpara-
metric statistical tests. When.working with’data oﬁ ‘the

-nomina1~1e§e] it is 1mportant to note that nomlnal 1evel data

w

prov1de the least’ powerful (or weakest) measurement avallable.

The flnal 11m1tat;on taken 1nto_con81deratlon in deter—
mining what étatistical tests to employ,in-analyzing data is
that'of the naturé,of théfsémple}‘ This .study uses twofinde;
péndent samples drawn from arpopu1ation.

Although the merits of using two related
samples .in a research design are great, to
do so is frequently impractical;..When the
use of two related samples is impractical
or 1nappropr1ate, one may use two indepen-
‘dent samples. In this design the two
samples may be obtained by either of two
methods: (a) they may each be drawn at
random from two populations, or (b) they
may arise from-the assignment at random
of two treatments to the members of some
sample whose origins are arbltrary.

' (Slegel 1956 95) : -

In summary, the choice of statistical tests appropfiate to
“this study.is limited to nonparametric statistics'for'two‘

independent samplés with data which are nominal in nature.
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Data'for each of the seven hypotheses was placed info
-bivariate;or cohtihgency tables @hiph summarize the numerical
tfrequency for each of the independent variables in relation
to the dependeﬁt variable of "remain.a Catholicﬁ.. It was
decided nQ£ to use peréentagesvfor eadh réSpbnse_as fhe N
(30) was quite small and the use of percéntagés.COuld be
'misieading, Where it was useful to the analysis of data,
mean scores for sbme:reépénses were used,  Two statistical
teéts, chi-squaré (X2) ahd phi (#) were utilized for each.
of the:bivafiate'tablés. | |
When'two'ﬁominal 1eve1‘Variab1es‘have‘been_cross—‘
classified it is_possiblé to use chi-square és‘a.test of in-
-depehdencélfor‘categorica1 variab1es._ Chi-square tests
wheiher or_ndt it is possible to rejectvfhe null hypothesis
(HO) at a predeterminedilével of-significance. The levei-
of éignificance‘for-chiésquare tests in .this study has been
set at .05; the probability of'making'auType I errdr-iSIS
out of 100. (Type I error is to reject the H, when it is
“true.) Yate's corréction for continuity was nbt.applied‘to
the'staﬁdard qhi-squére fOrmula.becaqse'the‘expedted fre-
quency'for'a‘éeil-of:any table emplqying chi-square was five
or more, Onée:a chi-sqguare wés derived from the bivariate
tables, a chi—square'diStributioh table was-cqnsulted‘tc

determine the level of rejection'forrohe-tailed'tests (used
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when é hypothesis specifies:the direction of relationship
for the variables) with one degree of-freedoﬁ:
In some of the bivariate tables, the expected frequehéy

in a cell was less’thén five, a'limitafion,on‘the use of a
chi-square teét. In these éases, théjFischér‘exact pro;‘
bability test was_substituted:fbr the chi-square test. The
Fischer exact probability test, liké'the chi—square test,
is used.tO‘determine at what level of significance-(.OS in.
in this sfudy) the null hypothesis can be rejected. The |
Fischer exact test does not.require‘that~an.expected fre-
quency in any‘cell is~five or greater which'makes‘this test
especially useful in tables‘Wifh a small N or with smali
expected frequencies. |

"Although the N (30) in this étudy-is'relativeiy sﬁéll
as are the freQuéncies in.some cells, these numbers arehtoo
- large to make the Fischer‘test'practically uSeful;i-Rather
than figure the factorial (I)_cdmputation, it.was decided
to use a Table of Critiéal Values of D»in.the Fischer Test
which was developed by_finney (1948). -This table makes it
‘possible to determine the level 6f‘significance’for a con-
'tihgency table without performing fhe mathematical cperations
called foriin ﬁhe standard'Fischer exact pfobaﬁility test
- formula. To use this table,.fhe folloWing'difections.are

given:
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1. Determine the values of A+B and C+D in the data.

2. TFind the observed value of A+3B in Table I under
the heading 'Totals 'in Right Margin.'

3, In that section of the table, locate the observed
"value of C+D under'the same heading.

4. TFor the observed value of C+D, everal possible
- values for B are listed in the table, Find the:
observed value of B among these p0851b111t1es.A

5. Now observe your Value of. D. - .If the observed

value of D is equal to or less than the value
given in the table under significance level, then
the. observed data are smgnlflcant at that level
(siegel, 1956: 99)

A'second_statistical_test, phi, which can be used with
data which are nominal for'two,independent'samples was per-
formed on the data. Phi is a nominal level coefficent
which is used to determine degree of association. Where
chi-square is a test of level of significance, phi shows
how strong (if any) the relationship is between the two
variables. The range of possible scores for phi falls some-
where between -1 and +1. The extrémegscores of +1, -1, and
0 are seldom reached but phi falls somewhere between -1 and
+1.

Once phi coefficent has been obtalned the significance
of phi can be. determlned by using a chl square dlstributlon
table for one degree of freedom. ~The formula‘used to deter-
mine the éignificénce‘of phi and. phi's relationship to chi-
square'is:

x2=ng2.
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If chl—square is 51gn1flcant at the .05 1eve1 phi will
also be 51gniflcant at thls level. In this study, the
level of Signlilcance of phi is also computed.
Phl coefficent is also used here to 1nterpret the
"proportlonal error in reductlon" notlon.
What does a phi - coefflcent of -.38 meem‘7
One way of interpreting phi is in terms of
the proportional reduction in error notion.
I§ othe§ words, if we square phi, that is,
= ,38%= .14, we can say that so much of
.the error, in this case a meager 14 per-
cent has been accounted for. (Leonard,
1976: 289)
Numerical mean, Chi-sqﬁare, and phi—based étatistical
tests have been used to anélyze the data in this study. The
results of these tests as well as a-summafy of the demo-

graphic characteristiCS:of the thirty respondents follow.

Analysis of Data

In this.sectiOn; daté'receivéd-forgeéch_of'the seven
hypofheses will be analyzed. according to the criteria es-
tablished abo?a. .Beforé_elaborating on the results of the
statistical énalyses, deéériptive‘data,'such as démogpaphic
variables will be‘discussed.

Description of the sample. The sample included thirty.

respondents, 19 females and 11 males. Additional social

characteristics 1nclude~



Age.
Range: 16 years to 68 years
Mean: 32.4 years
- Mode: 21 years.

Marital Status.

Single: 11 respondents
Married: 16 reépondents
Divorced: 2 respondents

Widowed: - 1 respondent..

‘Education Level.

Range: 10 years to 18 years (completlon of
a Master's Degree).

Mean: 14.6 years (completion of two aﬁd
: one half years of college)

Mode : Bimodal,distributiqn4clustéring at
12 years (high school) and 16 years
(college degree).
The inflated méan for education is due in part to the fact
that some of the résbondenté.weré Catholic religioué, either
nuns or priests. Of the five people who,qompléted a
Master's Degree, four of these were Catholic.religiousiwho
are in positions which require advanced education,
As was determined by the samplévseiectidn, 15‘respondents'
are C&tholics who are'cﬁrrently{involved‘invCatholic'Péﬁte; .
costal activities. The other 15 respondents aréffdrher

Catholics who are currently affiliated with a large Classicél
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Pentecostal éhﬁfchi» All reépondentslhadvrecéived the -
Baptism of the Holy Spirit sometime within the past six
years, Length of time in the Pentécostéi mdvement'rangés
from four months to six yéars with %he.meén iength'of time
being 26 mohths;i_The mbdai léngth‘of.time a-respondent
has been”involvéd-ih PehtecOStalism is one'yéaf.“

When asked a word association for‘the word "charis-
matic"24 the results were:

1. TWentyffive respondents answered with a word which
fit into the category‘of'Holy'Spirit; ‘MQSt'frequently men-
tioned:wés the term Holy Spirit‘(16 times), but alsb’included
in this category were the responses of: PoWer;‘miracles;
gifts of the Spirit; fire; and, friendliness. None of the
respondents associated thé word charisﬁétic-with‘speaking in
tongues or glossolalia;” This-finding is especially interesting
in light‘bf the fact that tonguesespeaking is thé-issue_ o
most 6ftén broug?t out in any criticism of Pentecostals;

2. Three respondents associated the‘word charismatic
with Jesus; Mentioninggeither théir relationship with or love
fbr Jesus., _

 3. Two respondents_(béth of'whom are'former Cafholid

Classical Pentecostals) answered ”Cathdlic"'to this question,

: 24During the interview, it was explained to each re-
spondent that the words charismatic and Pentecostal were used
synonymously in this study.
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It is possible that-tﬁese respondents saw theirniﬁvolve-
ment in .the Pentecostal movement as being different from
a person's involvement in'the-chafismafic hovement.

The above feéults show.that-the.respondents for this
study do, in fact, reflect the qharacterisfics of neo-Pente-"
ﬁcoStals set forth by Durasoff (1972).

To measure‘réligiéus'inVOlvement outsigde of weekiy
church-attendance, resﬁondents‘wére asked first_whéther or
‘not ‘they participated‘in'any réligidusly,ofiented acti-
vities. of the thirty respgndents,‘Only'seven‘did ﬁotﬂparti—
cipate in at least one activity. .For-the‘23 who answered-
affirmatively, the results are: ~

”Bibleistudy/prayer‘group: 23 respondents
Church choir: 6 respondents
Sunday thool teacher: 8 respondents

Other activities (retreats, seminars, or
conventions: 16 respondents.

The range of activities for these 23 respondents is from

one acfivity to six activities with fhe mean being;z;T

activities,  These réSults show that a large majorify,(?é%)

of‘the-reSPOndents are at least mOderafély active in.feligious

involvements cutside<§f regular weekly church attendance.
Based on the demographic data obtained, the "typical"

(or mean) respondent's characteristics in this study ares

the respondeﬁt is a 32 year old’female.Who_has completed two
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yeafé of college. She has been involved in-the Pentecostal
movement for two years and attends either a Bible study or
prayer grqup”on a weekly basis. (These characteristics
‘are'fdr'thefrespondents‘in.this study and do mnot necessarily
"reflect those offparﬁicipants in Penteqostalism‘in'general.)
Having summarized the demographic vafiablés, the -
remainder of.this chapter'will dééCribe in detail data ob-
tained whi@h dre relevant to;fhe hypotheses‘undef Stﬁdy.
Fach of the hypdtheses was tested to defermine,what social
factors might make a difference in the way a newly-spirit
filléd“pérson resdlves dissonance createdfby being a member of
the Catholic.churchl‘.ThefreSuits of the hypotheses—teSting |
are reported below. | |

Exposure Eg‘other religions. .The first hypothesis.

states: if a respondent haS‘little'dr no- exposure to a

religiqn other'than the Catholic réiigion prior to his Baptism

of the Holy Spirit, he will remain'é'Catholic after his"

Baptism of the Holy Spirit. The Variablé7being examined is

whether or not exposufe‘to a religion other than Cafholic

will make a differénce in the direction of dissonance resolution.
For fdrmer'Cafh@liC-Classical Pentecostals. (abbreviated

in the tables as F.C.C.P.) who had attended a church other

‘;than fhe'Catholic church prior to their Eaptism'of the Holy

Spirit, the mean number of visits to other'churches‘is 20
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visits.. When considerafionAis given to a11 former Catholic
Classical Pentecostais, (including those who had never
vatteﬁdedxanothér Chgrch)'tﬁe‘mean drops fromAZO to 15 visits
with_the'range_in:visits going from-0O to 50 times.

The mean for Catholic Pentecostals_(abbreviated'in’the -
following tables as’C}P.)’th héd attended another denomi-
‘nation-prior;to their Holy Spirit-experience-is 8‘6'times.
‘When all Cathoiic_fenﬁecostals aré'included, the mean is
1.7 times with_a,range of{visits frbm OAtole; When all
.members of the-samﬁle are cdmpared;'theldifferende in means
for the two groups is 13.3 visits.

As was stated previously, the Catholic‘church*has'a
strong norm for its membersVagainst.atténding.any church
bfher.than‘théirIOWn4denomination. For this reason, it was
decided to_dichotomizé exposure into those who had attended
‘a denominatioh other than-Catholié'two ﬁimes or less and
those who had_attended moxre thah two ‘times. Although two
times may seem infrequent, the mean amount of exposure for
_Catholics’who are Still meﬁbers df,that_church is only 1.7
fimesf | o

Tablé I1 gives the_f:équency‘for thbsefin each category.
(Table'II‘here.)v The chi-square value for‘this table‘Was

found to be significant at the .05 level. The value for
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TAPLE II
EXPOSURE TO OTHER RELIGIONS

- Two times or less. More than two times
F.C.C.P. '~ 5 | 10
C.P. 12 3
Totals 17 13 (N=30)
x2=6.64 p‘isAgreater than .05

‘phi was .4725 which‘shows a»s1ight cpr;elatibn be tween fhe
variabieg df exposure to other religioné‘aﬁd present‘church

affiliation. The ¢2 for this téble*is .22 thatjis, 22% of
%he prediption error'has been reduced;

Using ﬁhe mean as well as the’results'of the chi-square
test, an interpretation can be made‘thét exposure to other
_réligions is a’variable'which'does; to some degree of
statistical -significance, affect resolution of dissonance. A
Catholic. who has;not‘beén'exposed tolanbther]religiOn is
more likely to resolve diss@ﬁance by remaining in the Catholic:
church thén-reSpbndenté who have been exposed to other

religions.

25 The actual value for phi in this table was -.47 but,
with nominal level data "the sign of the coefficent does not
make sense." (Leonard, 1976: 275) With nominal data, infe-
rence must be drawn from data in each table as to what
direction the relationship takes. ‘ ’
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Family values. The‘Scores derived from tabulation of
the family values scale range from 7 (almost complete
agreement) to 26 (very'littleiagreement), The mean score
for formér Cafho1ic Classioai-Pentecostals is 17.2 and for
Catholié Pentecostals iswi5.4{ Using the mean aé a measure
of differenée.shows only a 1.8 point differenbe in the mean
scoreé of the two grbuﬁs; The frequency tabie for family
fyalues is’given 5e1ow.

TABLE III

"FAMILY VALUES

Nineteen‘andvbéloW' "Abové nineteen
F.C.C.P. 10 | p
C.P. 13 2
Totals 2% 7 (§=30)

The expected frequencies in cells B and D of Table III were
less‘than,five;;henée; the Fischer test was subétituted_for
chi—square., éons;Stent:with the slight diffefencé between
the mean score, the Fischer test was not significant at the
.OS.lével. The strengthydf‘relationship'between’the‘variables
(phi). is ;23; another indicator of a very slight relationship.

The 42 accounts for .05 (5%) of ‘the error in prediction.
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The results of'these stgtistical tests makelit possible
to conclude that family—self.value consisténcy is not a
factor used in'the resolution of_cognitive dissonance.
?érhaps the feason‘for these resulfs is that the family value
‘scale (due'to the adapfations made on the istrument for |
this study) did not adeqﬁatély:measure difference or con-
éistency in family-self'values. Another posSible explanation,
however, is that the scale used did measure the relafionship
bétween familysself vaiués'but for the respdndents in this |
study, thére is-neifher‘extréme,consistency—nor,extreme
"difference in thévtwo sets of values. Furfher'exﬁloratiqn
in thié area wouid‘be necessary in order to7determine:which
of the two expianations is more accurate, ' |

Exposed by whom? It was hypothesized thaf.the,religious
background of the person who exposéd the respondent to the
Pentecostéllmovemeht may be a faétor whiqh~entered into a
decisionfmaking dissonance situation, Table_IVﬂshows'that
this waé not the éase; there is virtually ndxdifference
'befween the. number of former Catholic Classical‘Pentecostals“
‘who were éxpoéed‘tQ thé'movement‘by a person of Catholic
background‘énd thé number of Catholic Pentecostals exposed
by a person withia'Catholicnbackground. (Table IV here.)
| The.Fischef test, again used because of the low expected

frequencies in cells B and D, was‘notvsignificant at the .05
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TABLE IV

EXPOSED TO PENTECOSTALISM BY WHOM?

By a person with. By a person.with

a Catholic back- a non-Catholic
ground ' background
F.C.C.P. 11 | 4
c.p. 12 _2;1
Totals: 23 ‘7. (N=30)

level. A phi of .07 shows a weak relationship between the

. Variables. The ¢2 of ;OO4acQount$:for very 1ittlé prediction'
error. The data in Table IV sﬁpﬁortﬁthe null hypothesis

that exposure to Pentecostalism by a peréon with a'Catholic
backgrounq is'not,a»factor}used in diésonanCe reduction in
favor of;thevCatholic"bhurdh.

‘SignifiCant others, Another hypothesis not supported

by the data is that the number of‘significant others who are

‘Catholic Pentecostals will make a difference in the direction

. in which diSsbnénce;is.resolvéd, Respondehts Qere asked to“

.namé'five'of fheir friends"by'ihitial‘éna then, which of

those named Were'fentecostals*with.a Catholic background.

'The breakdown of the number of'friends who fit into this_cate—

gory for thé respohdentsjis: |
_Fbrmer'gatholicvClassical Pentecostals:

0 friends=34respondents
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1 friend=7 respondents
2 friends=5 respondents.
Catholic PéntecOstals:
| 0 friends=2-réspondents
1 friend=3% respondents
2 friendsiolrespondénts
3 friénds=6 respondents
4 friehds=4 respondgnts.
The‘bivariate*tablefwas divided iﬁtp_those‘Who had less than
two friends'and_fhose.whthad_th'or moré friends who are
Pentecostais.with a Cathoiic background. The results of
‘this distribution are represented in Table V. -
- TABLE V |

PENTECOSTAL SIGNIFICANT OTHERS WITH
A ‘CATHOLIC BACKGROUND

Less than two friends More than two
' ' friends
F.C.C.P.. 10 5
C.P. 5_ 10
Totals 15 15 (N=30)
x?=3.32 . p is less than .05

‘The chi~square was not signifiéant,at the .05 level, A
phi value of .33 indicatesvvéry,littlenstrength_of relation-

ship between the variables. The ¢2 accounts for only 10% of
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of the:prediétion error. Although'this hypothesis'is not
supported.by5thefana1ysis of the.data, only five of the
' thifty reS?éﬁdents have no friendé who are Pénteéostals_
with a Cathblicfbackground; While there. is not a ététis—
tically significant.relétionship between‘the_variables,‘the
‘finding that respondents in'bothjéategories do‘have‘close
friends th‘afe*Eentecostals<with,a'Catholic background is,,
in-itself;\interesting,' .

4 problem with the interpretation of this data is that
l no,timé frameis-specified. It is»hot possib1e to determine
from the databpbtéined whether the friends;who ére‘Pente-
costals'became friends of the respondent before or after the
fespondentis.Baptism of the Holy Spirit.. If those ﬁamed‘
were friends before thelrespondent?s Holy Spifit experience,
“the hypothesis is not supported. ‘If the.reépondent had,ion<
the'other'hand,.dévelcped friendships With'these peqple since
the Baptish df thé4Holy‘Spirit,‘the hypothesis may have been
supported by spe¢ifyihg a time fréme, if this study were
repeated, it'Wduld'be”beneficial, ih‘the case of this hypo-
thesis,yto‘attempt to determine the_causalArelétibnship

bétween'Baptism of the HolyISpiritand choice df friends.
Concegt gﬁﬁgig. A ﬁanel of judges made up of "tradi-
tional"_Catholics'Was employed to_defermihe what sins, of those
.iincluded in the inter?iew schedule;‘are considered to be

traditidnally'Catholic. For the tﬁenty sins listed, each
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'judgé<was asked whether'or not the Catholic church con-
sidered the item to be a sin. Only those items which all
judges‘agfeed were sinsvwefé:in¢1udéd_as traditionally |
_Cathoiicisins,'vOf the twentyifems.listed, those“which are
 Q1assifiedas'"traditiénally Cathélic" are: |

1. Getting a divorce.

2. Using birth-contrOl methods othér4than rhythm.
_3.' MissithMass on Sunday.

‘4, GOSsiping,-‘

5. Exaggerating,damages in settling an insuranée
© claim. ' ‘

6. Lying to a policeman,

7. Missing Mass on holydays.

8.  ﬁavingfa mistress,: ‘ )

9. ;Not gding to- confession regularly. .

The5Summary*SCOre for_each>resbondent falls somewheré

between the poésible'scores'of“9'(answefing yeé; or 1, to
‘each of the hineﬁitemS)‘and 18_(answering no, or 2, to each
of thé nine items)q'-FOrlCatholiczPénteéosfals,.thé-sdores<
rénge_from 10 to 16 with a mean score of 11.9. The modal
‘_score'is'lo;iseven_respondents had this score. Former
- Catholic Classical Pentecdstals'have-a modal score of 1353
12 respondents héd'this'scoré. The‘meanascore'for former
Cathélicv01assibai Péntecbstals is 13 with the range in scores'

'from.12 to 14.
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For Tablé‘yl, the scores were dichotcmized info those
who‘had‘a’SCOré_of 9-12 (tféditionally-Cathoii§ ponceptjof
sin) ana»xhosé'whd scored 13-18 (do not hold a traditionélly
Catholic concept of éin). ”

~ TABLE VI
CONCERT OF SIN

Score of 9-12 ~ Score of 13-18

F.C.C.P. 1 . 14

" C.E. 9 6

Totals 10 20 (N=30)
X2=9.6  p ie greater than .05 |

' The chi-square fable shows that the chi-square is
siénificahf:at the .05 level. Phi gives-the»strengthkbf
relationship between the variables at .61; interpreted to -

- be a strong relationship. The_.é2 acﬁoﬁnts for 37% (a signi- 
- ficant amount) of the prediction errqrm'fThe statisfical
tests usedfsupport ﬁhe rejéction of the nuil_hypothesis_fbr‘
hypothesis five. |

Size of community., The size of community in which a’

respondent was raised is,. again, a variable which, according
to the'Statistical analysis, 1is not a factor in resolution of

'cognitive dissénance. 'Although respondents were asked the
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size of the community in~which they were raiséd, the size
’.was'collapsed into categories of under'12,000_pepple.(a
small toWh)'and over 12,000 pegfle (a city)_aécording.to,
.CénSus Bureau designations. -
TABLE VII
. SIZE OF COMMUNITY

Under 12,000 Over 12,000
F.C.C.P. & 11
C.P. 6 9
Totals 10 20 (N=30)
x°=0.6 ___p is less than .05

The chi-séuare was not'significant at.the }Q5 level.
The phi for this variable iS',14, ipdipating very weak
relationship between theé variables. The amount of pre-.
diction error'accounfed fbr is only 1%. |

Pardchial’school attendance. The final hypothesis-deals_

Qith the 1ength of time a respondent attended péfochial'
schools. Thoée respondents who are.CathOlic_Pente¢ostals'
“attended paroéhial'schools from 0 to 16 years, with-16'years
(equivalent to a éollege-degree)'the'mode for this group. |
The mean’ attendance in years is 10.%.

In contrasf,,former Oatholic Cléssical Pentecostals



91

.étfended'parochial séhools from O to‘16 years; but:the mode
for this‘gfouplis Oﬂyears.i,The mean for former Catholic
“Classiéél Pentecostals is 5.9 years. Catholic Pentecostals,
baséd]on‘the aVerage‘numbeyfof years, attended'paréchiai.
schools for almbsfvtwioe as many years aS'did‘fhése-who have
left the Catholic church. | |

The_frequency distriﬁution for‘theth6 groups is. given
in Table VIIT. - |

TABLE VIII . .
PAROCHIAL SCHOOTL ATTENDANCE

S 8ix yeérsjdr»léss “Mbre'than SiX‘Years
F.C.C.P. 9 6
C.P. 3 12
Totals 12 18 (N=30)
X2=5.O p is greéter than .05

Chi-square was significant at the .05 for the variable
of parochiél school éttendahce. “The‘strengfh of the rela-
tionship, a phi value of .40, shows the relationship to
be'moderately}stfong._-16% of the prediction error is accounted
for. | ' |

A quote used by priests to encourage‘parochiél.school

attendance is, “give me your child fqr five years, and I will
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return to you a Catholic for life." The results of the
\statistical tests for the variable of parochial school at-

tendance lend this'quoté credence,

Summary of Data Analysis

of the seVen hypotheses set forth in Chapter IT of this
-study, three were found to be statiSticallyisignificant.
The_Variables-which‘werleound'to'affect‘the fesblution of
cogniti&e'dissdnancé'érei'

1. exposufe.tb Other-religioné;
2. \condébt of sin; and,
3. attendance>at é parochial school.

When a Cathblic recéivés'the-Baptism of the Holy Spirit,
the argument has been put forth that dissonance deveiops and
must'be resolved, If a respondent'has attended a denomination
other than Catholic two timesror more prior fo<his Baptism
of the Holy Spirit, holds a traditionally Catholic concept
of sin, and has attended Catholic parochial schools for at
least six»years,‘he is then likely to résolve dissonance in .
i favor of the Catholic church. The results of this study
‘show that of the variables tested,_three'may’be'used'to
‘"prédict" in what direction a Catholic‘wili resolve the dis-
sonance which he faces when he reéeives the Baptism of. the |

‘Holy Spirit.
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These variables are_allirelated to the more general
‘notion”of integration into'and‘familiarity with the Catholic-
church. It can be concluded from fhis'study that.social
‘factOrs dealing with interaction with cher people are pqti
as salient to a‘décision—méking_dissonancé‘situatibn as are
socio-religious factors dééling‘with the respondent in
interaction with the Cafholié‘chﬁrch and the efféctiveness
of socialization into the beliefs held by the Catholic

church.
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“CHAPTER IV
‘CONCLUSIONS

Thé'édmplptipn of an explorathy.study on Catholic
Pentecbstalé'and their response to a disSOnanoe—éroducing
situation has, thitself,ayielded an interesting finding,
and; at the same time has brought about some ideas for
future research as well as raising'SOme,questions about
'Pentecostalism. Thezfinding of‘this study (that a person
is more likely to resolVe dissonance in favor of the Catholic
church if he‘fgels integréted into‘and familiar with the
Catholic Churdh) although'WOrthy of note, has only limited
applicability due to fhe'way thiégstudy was designed.

_Because theisample was'not'random, it is not possible to
'géneraliZe these fiﬁdings any further than.to‘the thirty
people interviewed,_;lt is also not possible to predict, on
the basis of this study,_hbw.a'Catholic will resolve dissonance-
after his Baptism of .the Holy Spirit. _Tolbe able to gene-
ralize and predict, further research is, bf coﬁfse, necessary.
| . The theoretical framework for this study wés_COgnitiVe
dissonance as developedvby Leon Festinger (1956), In the
theoretical section of Chapter Ii, it was noted that, for
this stﬁdy; cognitive'diséonance was,assumed'to be present.
The behavibralfchange_resulting-from "conversion” to Pente-

costalism would be an area in which one could test, in a
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'nétural‘setting, the'presenCe or abéence of cognitive
dissqnance. It would be poséible, in addition, to -use
Catholic Pentecostals as a'gfouﬁ in which to measure the
degree of dissonance present in making a decision, |
Durihgfthe'course~6f this study, the author repeatedly
visited both a_Catholic Pentecostal prayer group énd a
Ciassicai Pentecostal church. 'TQ conduct a'study-of'the
two groups‘using participant-bbservation aS'the research
imethod, it is bélieved,'wouid gi&e many insights into the
‘different orientations and perspectiVeS'of the groups. ‘Many
différences éan be noted but one which stands Qut.has to do
with the reception of the Holy Spirit. Catholic Pentecostals
hpld "Life‘in‘the Spirit” seminars which last for seven
weeks.vbAny‘person intérested in the Baptism of the Holy.
. Spirit is required to‘aftend‘this.seminaradnde a week, At
the.concluSion of the seminar, each member of the class is‘
-theh prayed'for'tovreceiye the Holy Spirit;:a-rite’which is
reminiscent of~chfirmation c1aséés and finélly, reception
of the saciament Qf}50nfirmation; ;Qlassicai Pentecostals
feel that the.Hoiy Spirit cannot be regulated; any’time,ax
person feels’he'desires.the‘BaptiSm of the Holy Spirit, he
4Amay receive‘iﬁ. Many of the other differences observed, such
aé'therétyle of worship, have been previoule,?eported.

The Catholic_church is only one of several denominations



(Lutheran,‘Episc0pa1¢ Methédist, and §aptist) to have mem-
bers ehtering'iﬁfo the neo—Penfecdstaidevement. A modiif-
 cation of this study would be fo’branéh out into other
denominations’to see what«féctors, if‘any, dispoée a person
to rémain a member of hié.denomination of orientation as
oppoSed to transferring his'membérshiﬁ,tO»a Classical Pente-
éosfal church. ‘Likewise, the former Catholic Classical
Pentecostal resbondents'invthié study are all members of the
same Classical Péntecostai churéh: In any fﬁfther‘study,
members Qf'other'Classiéal Pentecostal denominé%ions could
be selected to be interviewed. CneAmight find fhét attraction
to a different Pentecostal denomination other:than the one
used in this study would bring forth'differént results.

One of’the Many questions raised in the process of
doing this study is why there is such an upsﬁrge of Pente-
costalism today. 'Historically,lmany_possible explanations
for the growth and development of Pentecostalism have been
g;&én; some'of these possibiefréasons are discussed in
Chapter I of this thesis. None of the expiahations‘given to
date (e.g., a sense of bélongingf‘aftracfign_by‘immigrants,
emotional énd:psychologic31 re1ease, and boredom with the
traditional éhurChes) seem to do justice to explaining the
growth of this movement. Théy.aré, at best, partial

explanations which fitfa»partiCular grou? at a given time.
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This authof believes an effort should be made on the part
of SOCiologists of religion to find a more ‘inclusive and
conclusive reason for the growth of Pentecostalism; espe-
_c1a11y a reason which would help to Justify the 1mmense
growth of the movement in the past ten years.

During-the\interviews for this study, many: respondents
wanted_towgive theological, rsther than social reasons‘for
their decision to remain'in'or 1eave the Catholic onurch.
Using the theoretical framework of the present study, it
iwould be p0581b1e -for a. SOClOlongt to focus the study on
the.theological cognitions of an;lnlelanl and the part
they play invdissonancetresolntion; For.example, some res-—
pondents felt that'the priest was given authority by God to
forgive sins and that breaking fron thefCatholic church would
~deprive them of this ontlet;'hence, they'remained'in the
Cstholic church for a theologicsl,-and not a social, reason.

The distinction between theological cognitionsvand‘an
individual's theology‘is.not-a clear distinction. Perhaps
a 5001ologist of religlon would be unable to. determine an
empirical referrent wheén dealing with theological cognitions.
If this is the case, a study of this nature would be best
conducted by a theologian or phllosopher who, unlike a
sociologist, can deal w1th the abstract "realities" set forth

by the respondents.
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In informal conversations,with~the'réspohdents after
the interview, this author was faced with this type of
situation. 'Iﬂ discuséing‘fhe‘grqwth of Pentecosfalism with
members offthe,mqvement,_the réésons_often given weré theo-
logical, Oné-of the more frequently gi?én feasons for the
growth of the movedént in such large'numbérs today was that
"God is currently pouring out his.Spirit on'people all over
the wor1d in préparation for the trials Which'areto come
before the end-of the world." (One of the basic -tenets of
Pentécostalism-is that Jesus is‘fhe soon-coming king.)
Although this ekplanatidn was iﬁteresting; asia*SOCiologist,
‘this author was_iii4prepared to deal with it.

‘Another question which has been raiéed-as a result of
" this study’ié what diréction the Cétholic Penteéostai move-
ment will take in the near future. During the writing of
tﬁis»thesi$; fhe Cétthic Pentecostal movement has been
gaining publicity in both re1igious'publications.ahd secular
publicétions as'well, Until very recently, the Catholic
Pentecostal movement has fit in with the traditional Catholic
church in terms of beliefs and practioes; Although some
 01ergy did not approve of the movement, most of the hierarchy
~in the Catholic church tolerated or even‘supported the move-
ment. Recently, howé?er; the church is bécdming,mOre»polariZed

in their attifﬁde toward Pentecostalism.
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Withinlthe‘past’threé'months; the two'fop 1eaders-of‘
:théﬁCatholic,PenteCostél movement in the United States.
moved to Belgium to work with the only Catholic cardinal
‘who has épénly‘supported'Pentecostalism. This move on the
pért‘df thevnationai leaderé leaVes-the_movement in the |
Unifed_States without spokesménhdrlleadership, at least for
the present time.

As the Cathlié Pentebdstal movehent has bééome mofe
widespread and viéiﬂlé to more members of fhe‘Cathoiié
6hurch, more division, it is predicted, will come‘befWeen'
those Catholics who are "spirit-filled" and those who‘are
‘not.- By one seﬁ.of people, the.Péntecostallmovement is seén
" as a necessary and good addition to Cétholicism; to the other
set, the movement 1is seen‘és being divisive aﬁd harmfﬁl'to'
an'alréady shaky fo@pdation of fhe'church.

What the result of the éurfént disagreement will be is
not known at this time. This author believes, however, that
sociologists:of fgligion;as well as soinldgists’interested in
the aréas of sociai mqvéments‘andtsocié;'éhange‘would benéfit
from furthef explorations into the phenomenon of Pentecdétalism

in the United States today.
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APPENDIX A

THE PENTECOSTAL'MOVEMENT:IN THE
CATHOLIC CHURCH IN THE U.S.A.
(REPORT OF THE AMERIGAN BISHOPS)

Beginning in 1967, the so-called Pentecostal movement
has spread'among‘oﬁr Catholic_faithful. It has‘attrgcted
especially college students. This report will restrict
‘itselflto[the phenomenon among Catholics. Itldoes not
intend to treat classic,Pentecostalism as‘it'appears in cer-
'tain Proﬁesfant ecclesial commuﬁities.

In the_Catholic1church'thelieaétion to this movement
seems to be one of caution and somewhat unhappy. 'Judgements
are bften based on superficial knowledge. 'it_seems to‘be too
soon ‘to draW‘définitive conclusions regarding the‘phénomenon
and more scholarly reéearch ié needed. 'Fof ohe'reason or
‘another‘the,understanding‘of this'movemeht'is 6010red by
emotionalism.  For this‘there‘is some historical justifi-
.cation and we live with a-suspicion_of ﬁnusual religious
experience, We are also fgceAto face with SOCially‘éomewhat‘
unaccéptable norms‘qf religibus behavior. It should be
kept in mind'that'fhis pﬁénomenon is not a movement in the
full‘sense of the word. It has-no nation&l'struéturetand each
'individual prayer“meeting‘may‘differ from.aﬁother.

Many would prefer to speak of it as.a charismatic
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renewal. ih calling it a Pentecosfal‘movement we must . be
careful to disassopiate_it'ffom classic Pentecostalism as it
appears~iﬁ Pro%esfant‘dendmihatiohs,»such as_the Assemblies’
of God, the United"PentecoStal Qhurbﬁ; and others, ' The
‘Pentecostél_movemeﬁt:in the Catholic church is not the ac-
ceptancévdf the idéology]or'practicéé-of any’denominatipn, but
4likes to consider’itself a'renewal'in the spirit of the
firsf-Pentécost., It would be an error to‘suppose.that the
-emotiOnal,.demqnstrative‘style‘of.prayér'characteristic of
the Proteétant-dendminations has been adopted by Catholic
-Pentecostals., The Cath&lic.prayef groups tend to be quiet
sand'somewhat réser&éd. It is true'that ih some cas§s‘it has
attracted,émotionaily unstéble people. Thbse‘who come with
such a'dispbsition‘ﬁsually‘dq not contihﬁé. Participants
in these prayeﬁ meetings cah‘also excltde them, ' In this they
are not always successful. |

it must be admitted that theologically\the movement has
11egifimaté reasons for existence. It has a strong biblical
‘basis. It would bé,difficult_to inhibit the work of the
Spirit which manifested itSelf:so abundantly in the early
Church. The participants in the Catholic Pentecostal move-
ment claiﬁ_that they receive certain charishatib gifts.
Admittedly,.there have‘been abﬁées, but the cure is not a
denial of their existen¢e but their‘proper'use. We still

need ‘further research onvthé matter of charismatic gifts.
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'Certéinly,'the recent Vétican Council.presumes'thai the
Spirifiis active continuouély in thé Church.
Perhaps our most‘prudentway-to‘judgeJthe~§alidity of

the claims of the PentéccStal’Movement is to observe thé
~effecfs on those whb partiCipate in the prayer meetings,
Thereaare'many indiéatioﬁé'that_thiS‘participation ieads to
" a better understanding of the role the Christian plays in
fhe Church., Many have experiénced progress ih_their'spiri-
tual life. .They are atiracted to the reading of the.scriﬁ-
fureS-and‘a deepérAﬁndérsﬁanding‘of-ﬁheir_faith} They seem

to grow in théir atfachment:to"certéin established devdtional
patterns such_aé‘devdtion to thelreélnpresence and the

rosary. | | J

|  It is fhe conclusion of the'Committee on Doctrine that
the movement. should at this,point'ndt'be inhibited but
allowed to devélop. Certain cautions, deever, mustlbe ex~
pressed. Proper éupervision'can be effectivel& exercised
~only if the bishops keep in mind their pastoral responsi-
biiity fo‘qversee'and guide this movement in the Church, We
must be on guard that they avoid the mistakes of clasic Pente-
costalism, I% must be'recogniéed.that in our Culture thefe is
a tendency to,substitutejreligious experience for religious
‘doctrine, In practice We.recommend that bishopsvinvolve
prudent priééts‘to be associated with this movéﬁént. Such in-
volvéhent aﬁd“gﬁidanoe‘would be'welcqmed{by'Cathoiic'Pentef

costals.
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'APPENDIX B
INTERVIEW SCHEDULE

Introduction, My name is Monica Aita, and as'I told you on
the telephone, I am currently 1nterv1ew1ng Pentecostals with
a Catholic background for my Master's thesis in sociology.
I want to assure you again that this interview will be con-
fidential and your name will not be used at any time. Now,
before we begin, do you have any questlons for me?.

‘First, I would like to ask you a few questions about
your exposure to and involvement in the Pentecostal move-—
ment.

1. ;When I say the word charismatic (Pentecostal) to you,
what do you think of?

2. When, roughly, did you first hear of Catholics being in-
volved in the charismatic movement?

3. How did you 1n1t1ally find out about the ‘charismatic
movement? (If from a person, ask guestion 3a. If
not a person, go to gquestion 4.

3a. Does the berson you learned about the charismatic.move-
ment from have a Catholic background? YES . NO -

4, You initially found out ‘about the charismatic movement
through "+ Please think back, though, to
the firsT person you talked to about the charlsmatlc
movement., Does he/she have a Cathollc background
YES - NO

5. Roughly when did you have your flrst charlsmatlc ex-
perlence° . .
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'6a. Before that time, had you attended any church service
other than Catholic? YES - NO (If no, skip to
question seven., If yes, ask question 6b.) "

6b. Please name the denomihation of the services aftended.
(Then ask for each denomination named, the number of
times and reason for attending.)

Denominatioh- | How often - Reasbn for going
7a. Before ) (tlme mentioned in #5) did you con-
sider convertlng To any other religions?

YES - NO .~ (If no, go on to question 8.)

7b. What religions did you consider converting to? What
steps did you take to convert to each religion named?

Question 8,

Now I would'llkejto,ask you. some questions about the family
you grew up in. I will read you a statement about beliefs
some families have and ask you to tell me if the statement
agrees or disagrees with the values your family had. Let
‘me remind you that I am referring to the family you were
raised in. (Hand respondent card with "strongly agree",
‘agree'", "und901ded" "disagree", and "strongly disagree"
responses. ) . o ' ‘ :



self: SA A U
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It goes against nature to place women in pos1tlonq of

‘authority over men.,
‘family: SA - A U D :SD
'self: - SA A U D ' SD

It is important to teach the child as- early as possible

the manners and morals of his society.
family: - = SA ~ A U D SD
self: SA A U D SD

A marriage should not be made unless the couple plans to
have children., _

family: ‘SA A U D SD
self: “SA A U D SD

The saylng "mother knows best” has more than a graln ‘of

truth. ‘ v

fam11y° SA A U "D SD-
D SD

A’ teen-ager should be allowed to de01de most thlngs for
himself.,

family: SA A U D SD
self- SA A jU D SD .
The famlly is a sacred 1nst1tutlon, divinely ordained. -

family: - SA A U D SD
self: SA A U D SD

Women should take an active interest in politics and
community problems as well as in thelr family.. ‘
family: - SA A U D SD
self: SA A U D . SD

A well-raised- ¢hild is one who doesn't have to be told
twice to do somethlng.'

family: SA . A U D SD
self: SA A U D SD
" Petting is something a nice. glrl wouldn't" ‘do. .
family: - SA” A U D SD.
self bA A U D SD

Spare .the rod and sp011 the - Chlld is a. true statement.
family: SA A : U D - .SD
self: 3A ' A U D SD



9b.

9c.
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Some equality in marriage is a good thing, but by and
large the husband ought to have the main say-so in.

family matters., - ‘ : -
family: ‘SA ‘A U D
self: SA A U D

SD
SD

It chlldren are told too much about sex;lthey are likely

to go too far in cxpcrlmentlng with it. ‘
family: SA A U : D
self: “SA - ‘A U D

In maklng family: déc1élons, parents ought to take the

opinions of children into account.. . C
family: SA A 9] ‘D
self: ‘SA A U D

or else he will lose respect for them.

family: sSA A U D

self: SA A U D

Please name your five closest friends by initial.

Of those you mentioned, which ones are charlsmatlc'P

(Circle these)

Now, of those who are charismatic, which ones have a.

Catholic background? (Star these)

Question 10.

SD
SD

'SD

SD

A child should not be allowed to talk back to his parents,

SD:

SD

Again, I would_like_to read you a list of things and this
time have you tell me if you 'consider the following things to



be sinful based on your rellglous beliefs.
: you ‘define for me,

(Code for question 10 is:

- gambeling

in your own words,

geiting a divorce

using birth control

* (other than rhythm) R
missing Massxon Sunday - | n,
reading "dirty" books o

_ _ - O,

telling off your

mother~in-law: _Dp.

talking'baok”to your Q.

supervisor. -

having a mistress r.
..g0381p1ng | ,
_ 'S,
-exaggeratlng damages in -

settling an insurance claim
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But first, would

the word sin.,

YES= 1 “No= 2: DON'T KNOW-3 )

us1ng profanltv

~criticizing how the’

government is run

‘1lying to a policeman

‘missing Mass ‘on’
holydays

. getting drunk

-playing golf on Sunday

g01ng to "X rated

movies

telling a friend his wife

is unfaithful

not going to con-

fession regularly

smoking cigarettes or
cigars

11. What size of community were you raised in?
12. .What‘is”your,present_Chgrch §ffi1iation?
13, Wﬁat_phurch‘dq'yqu attend?

Al4é; Do you éttendvmore than one church?

YES NO  OCCASIONALLY



14b.

s,
16.
18.
19.

20.

21 L]

What is the last year of school you completed?

b..
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If yes,.which church do‘ydu consider most important
to you: E '

spiritually?

socially?

“Return to question 8 and_ask»values'for self at this time.

CAGE___ 17. SEX: Male Female

During your\educational career, how many years did you
attend Catholic parochial schools? '

Marital Status: Single Married "DiYOrced(

‘Widowed

Do you .currently attend any religious oriented activities
(such as prayer groups) beside your weekly church service?
YES- - NO (if yes, please list)

Q..
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